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oe IN ANTIQUITY OR IN THE MID-TWENTIETH CENTURY, GOD'S PEOPLE HAVE FACED 
RSECUTION. WHAT SHOULD BE OUR ATTITUDE AS WE PRAY FOR OUR BROTHERS TODAY ? 
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iiananienee and cultural distance seems to make 
little difference in the desire of American Chris- 
tians to experience spiritual oneness with Christians 
of other continents and cultures. 

We listen to missionaries tell about primitive vil- 
lages thousands of miles distant which have been 
evangelized, about men and women whose standards 
are far different from our own, but in whom the 
Spirit of God is working. We feel a certain empa- 
thy with Christians in a primitive African society 
where problems of immorality are gradually yield- 
ing to the Word of God. And we have an attitude 
of forbearance, perhaps even of understanding, to- 
ward Christians who are facing the struggles of 
life amid such a culture. 

We may be separated from such cultures by geo- 
graphic distance, but we try to bridge the gap 
through understanding. 

But political distance is another matter —a far 
different matter. Missionary-minded Americans 
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who are thoroughly interested in what God is do- 
ing in Africa, ‘“‘where our missionaries are,” seem 
thoroughly uninterested in reports of what God is 
doing behind the Iron Curtain. 

Or perhaps they may be interested, but with a 
critical, unbelieving attitude toward anything which 
is told them, an attitude which is completely for- 
eign to their usual acritical reception of any news 
from “our missionaries.” 

And yet . . . Christianly speaking, is there not a 
relation in Christ Jesus which transcends political 
barriers, which knows neither bond nor free, Rus- 
sian nor Chinese nor American? 

Can we isolate one part of the Body through sus- 
picion and hatred without the whole Body’s suffer- 
ing? 

If we can have an attitude of forbearance, of 
understanding, toward African Christians who are 
facing daily struggle amidst a pagan, immoral mi- 
lieu—so unlike our own—can we not have a similar 





attitude toward Christians facing daily struggle in 
a godless political environment? 

That struggle is described by a correspondent in 
Eastern Europe as follows: 


The inner natures of Communism and Christianity are 
completely opposed. Communism is materialistic. Chris- 
tianity is spiritual. Communism denies God and the rev- 
elation He has given of Himself. Christianity proclaims 
both. 

Communism is the imposition of socialism on the 
masses by the force of dictatorship. Christianity is an in- 
dividual conviction not by force but by love, and Chris- 
tianity results in unselfish love to others. 

Communism aims to give material salvation to men on 
earth by force. Christianity gives spiritual salvation from 
heaven by faith. Christianity settles the problem between 
man and man on the principle of the love of God. It is 
well-known that communism has attempted to destroy 
Christianity by persecution but it did not and cannot 
succeed. 


A recent visitor to China (Dr. Walter Freytag, 
Professor of Missions at the Universities of Ham- 
burg and Kiel) describes the antithesis there in 
these words from the /nternational Review of Mis- 
sions: “Christians [in China] know that they are 
clearly separated from the godlessness of Com- 
munism. They cannot at the same time be Party 
members and belong to the Church.” 

But what are Christians doing in the face of this 
antithesis? Dr. Freytag makes these observations: 


A vital question has evidently come into the open as to 
the Biblical message, as to what it is that makes Chris- 
tianity, so to speak, Christianity. 

If you ask: “What, to you, in the message of the old 
Gospel, has become new, in this revolution of the times?” 
various answers are forthcoming: “Man does not live by 
bread alone,” or “We have learnt deeply to know what 
. . . Or they put it like this, “We know that we 
have to manifest the difference, the ‘otherness’ of the Gos- 
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pel over against everything that is in the world, and we 
pray, therefore, that we shall be able to do so.” 

The last thing which should be said here is the simple 
fact that people know that they are called to bear wit- 
ness to the Gospel in the world. In talking to them, one 
encountered remarkably seldom the tendency to a with- 
drawal into inwardness. Among young Christians one 
finds a relatively high proportion of “progressive work- 
ers” and students. I even heard, at a Church service of 
the Little Flock, a distinguished and well-known engineer 
give an extremely clear Biblical exposition of Romans 12. 

One must mention the courage with which people con- 
fess their faith. One constantly sees Christians quite 


naturally saying grace before a meal in public, and in 
that way at congresses they recognize one another by 
chance as Christians. Or one hears it reported—and not 
only of isolated cases—that in examinations young people 
answer the ideological questions correctly and then write 
underneath: “This is what I have learnt. But my Chris- 
tian faith says differently.” The tone of the report may 
also stress that they passed the examination just as if 
they had not added that comment, but one still cannot 
get away from one’s admiration that young people have 
shown such courage in confessing their faith. 

If one asks whether this witness is understood one 
leaves the field of discussion and faces the fact of the 
growth of the Chinese Church 
stinctively, to what this increase is attributable . . 


One wonders, in- 
. What 
should anyone who becomes a Christian in the China of 
today expect but Christ Himself? The idea would seem 
to be entirely excluded that anyone could be pushed 
into the churches, in their present situation, on any kind 
of political grounds. 

Any advantage, such as used perhaps to be available, 
in the shape of better education for young people, no 
longer exists. On the contrary, anyone who becomes a 
Christian cuts himself off from the possibility of becom- 
ing a Party member and joins a minority which today is 
at best respectfully tolerated. Even young people make 
this decision; and it is a sign that the witness of these 
Chinese Christians is heard, that in them there is some- 
thing vital which reveals the truth of the Gospel to the 
consciences of men. 

As I met, on my last evening in China, with a little 
group of Chinese pastors who, for special reasons, were 
particularly close to me, I said to them after a long and 
frank discussion: “You know that you are being prayed 
for. And many will expect me to tell them, when I get 
home, for what they should pray when they think of 
you.” Without hesitation came but one answer: “That 
the Gospel shall grow in China!” 


But in the prevailing political and economic cli- 
mate, will we pray thus? Are we really interested 
in China any longer? 

After all, the Singer Sewing Machine Company 
is no longer interested in China; Singer once had 
Chinese sales, but its export markets today are 
South America and Africa. And Coca Cola has no 
interest in Russia — of course, if Russia were 
opened up to free trade, that would be another 
story. What a market! 

Is it much of an exaggeration to suggest that this 
is the attitude of many Christians? Once they were 
interested in China — were not “ 
representing us there, telling us stories and show- 


our missionaries’ 


ing us movies and distributing prayer letters? 
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But that was yesterday. Today that export mar- 
ket for the gospel is closed—so we'll become more 
interested in some South American Indian tribe 
than we are in China’s 600 million. 


And as far as Russia is concerned, they have ex- 
cluded our missionaries during all the years of our 
lifetime. Now if Russia opened its doors to “our 
missionaries,” that would be another story. What 
a tremendous interest would immediately be stirred 
up — how many American Christians would apply 
for passports. And how many Russian missionary 
societies of all sorts would be incorporated, each 
with its own raison d’etre, its own prayer letter, its 
movies, its thrilling stories. 

—That may be a completely human attitude, but 
it is not Christian. For unlike Singer Sewing Ma- 
chines and Cokes, the gospel of Jesus Christ is not 
an American export. And our confidence is not in 
American representatives overseas, but in the Holy 
Spirit of God. It seems unnecessary to add that 
He is in China and Russia; neither expulsion nor 
exclusion of American missionaries could affect that 
Blessed Presence. 

If we ask whether He is really working through 
Christians in Communistic societies, we receive a 
strong affirmative reply (for China, at least) from 
the spiritually dependable China Inland Mission. 
Leslie T. Lyall writes in The Millions as follows: 


One of the largest churches ever founded by the C.1.M. 
is in the coastal city and district of Wenchow (Yung- 
chia)._ There were two large city churches and hundreds 
of country congregations when the missionaries had to 
leave. 30 baptisms were reported in 1955 and about the 
same number in 1956. In one district alone, forty fam- 
ilies turned to Christ in the space of only nine months, 
and in one village in the district, where there were only 
three or four Christian families when the Communists 
took over, there are now only three or four families who 
are not Christian... 

Elsewhere in the same province, the first organized 
church in Kiangshan came into being in 1945, just after 
the war. Sunday congregations continue to average about 
one hundred, with fresh enquirers being added each Sun- 
day. There were thirty-three baptisms in 1954 and a fur- 
ther fifty in 1956. The Government has given to the 
church a piece of land on which to build their own 
church. 

At Shaohsing, one of the oldest C.I.M. stations, there 
has been something in the nature of revival through the 
life and preaching of a layman. Hundreds have been 
saved and many walked long distances last winter to 
attend a conference. The authorities were at first sus- 
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picious and later mystified at the manifest joy of the 
Christians who were not interested in good food but were 
content to sit for hours singing and praying to the 
Saviour... 

North of the river Yangtze from Kiangsi is the prov- 
ince of Anhwei—‘dark Anhwei” as it used to be called. 
However, in the Fowyang district there was a strong indi- 
genous movement under the wise guidance of C.I.M. mis- 
sionaries. In the twenty-eight country churches in the 
county of Hwochiu there were about 2,000 church mem- 
bers when the C.I.M. missionaries left. By 1955 the num- 
ber had increased to 3,939! That is nearly one hundred 
per cent increase in four years! In the church at the 
neighboring town of Chengkuan the number of annual 
baptisms has greatly increased in recent years: in 1954 
there were 130 baptisms and in 1955 there were 127. 
Sunday congregations average five or six hundred, with 
as many as 800 on special occasions. 


Further north still is the populous province of Honan, 
scene of intensive C.I.M. evangelism for many years. In 
one church, there were only 300 members in 1951 at the 
time of the evacuation. Soon after this, the leaders were 
imprisoned, but after two years were released full of 
faith and joy. The result of their subsequent witness is 
astounding: the Gospel began to spread like a prairie 
fire through personal, home to home witness until by 
1956 there were 3,000 believers! A tenfold increase in 
the course of only three or four years! .. . 

In the great cities of Shanghai, Peking, Tientsin and 
Nanking the Christians are more numerous and the 
greater numbers give a sense of solidarity and strength. 
Every year has its record of evangelistic campaigns, es- 
pecially at the Chinese New Year time, and every year 
there are numerous conversions. But the facts recorded 
above are evidences of the deep faith in many hearts 
where Christians are in a minority and where their wit- 
ness is inevitably costly. From Shanghai, the Christian 
Book Room continues to send out Christian literature to 
places all over China, even to its remotest boundaries. 
Letters requesting this material indicate a deep hunger 
everywhere for the Scriptures and for other Christian 
literature. One of the best sellers at the Book Room is a 
leaflet on The Existence of God. 


But how can we explain such evidences of God’s 
working in a Communistic state—remembering the 
aforementioned antithesis between godless, material- 
istic Communism and Christianity—that “kingdom 
which is not of this world”? 

From that same correspondent in Eastern Europe 
comes an explanation: 


In Communist countries the evangelical Christian still 
retains today his three great treasures: (1) The Bible as 
the Word of God and final authority. (2) The power of 








faith and prayer instead of the power of the State. (3) 
The spiritual fellowship of Christians instead of nominal 
Church or Party membership. 

These three treasures, neither communism nor any 
other worldly power can take from Biblical Christians 
either by persecutions or by any other means. A leader 
of the Anti-God movement put it this way: “We can 
change all ideologies and thoughts of men except the 
hidden Christ in man.” 

_ Under Communist persecutions evangelical Christianity 
suffered the loss of martyrs. Others were imprisoned and 
deported but many returned. Even Stalin acknowledged 
that evangelical Christians remained law-abiding and 
moral elements under Soviet rule. 

Communist leaders have been compelled to acknowl- 
edge that evangelical Christians preach the gospel not 
only by word but by the practice of Biblical principles 
and therefore communists call them practical Christians. 
Evangelical Christians themselves call their good exam- 
ple “the Fifth Gospel.” As a consequence of the good 
example of the evangelical Christians there is today a 
practical peace between the Communistic Governments 
and the evangelical bodies. 

It is true that the narrow way which evangelical Chris- 
tians have to tread is now narrower than it was, but it 
is still open and evangelical Christians are increasing 
both in numbers and in spiritual power. The fiery trials 
through which they have passed have cleansed them in 
many respects. 


Let us pray for our Christian brothers who are 
living and witnessing under Communistic govern- 
ments. Let us be careful not to judge “before the 
time”; there is a Judge, but He has not commanded 
us to judge, but to intercede. 


Dr. Walter Freytag tells us that he heard the 
same earnest words time after time from Christians 
in China: “You may think of us as you like. You 
can regard us as naive and blind. Only one thing 
you must not say of us, that we have betrayed our 


Lord.” 

* * + 
We musT ALways be careful to avoid unwarranted 
conclusions from such facts as have just been pre- 
sented. 

To recognize the way God is working in Com- 
munistic countries is not to overlook the anti-God 
nature of such governments and the philosophy 
which underlies their existence. 


Leadership may change, but Communism remains 
the same today as it was in 1918 and in those early 
years when Christians went through their terrible 
blood bath of persecution in Russia. 

But, as someone living under Communism re- 
minds us, “Christians are like tea. It takes scalding 
water to bring out the best in them.” 

“Blessed are you,” said our Lord, “when men 
shall persecute you . . . Be not afraid of them that 
kill the body, and after that have nothing more that 
they can do.” 

Nothing more? Don’t be afraid, because all they 
can do is kill you? 

A Christian who went through the rape of Latvia 
says that there was an ultimate, final difference be- 
tween the behavior of Christians and that of non- 
Christians before the firing squads. Christians stood 
with eyes closed, praying. In many instances non- 
Christians crawled on their bellies, licked the shoes 
of Russian soldiers in the firing squads, while plead- 
ing for their lives. 

“Life is sweet,” wrote Bishop Hooper, “and death 
bitter. But eternal life is infinitely more sweet and 
eternal death is infinitely more bitter.” 

But such a situation seems to call for the more 
tender sympathy with our Christian brothers in 
Communistic states, instead of judgment. Two op- 
posing judgments adopted by American Christians 
in the contemporary situation might be illustrated 
from a persecution which God’s people endured in 
the past. 

For example, the remnant left in Jerusalem dur- 
ing the Babylonian captivity might have concluded 
that the oppressing distant government wasn’t so 
bad as it had been painted when they heard of 
Daniel’s remarkable ministry under Darius. 

Or, on the other hand, some earnest Israelites, 
upon receiving the news in Jerusalem, might have 
with equal error concluded that Daniel and his 
friends were “compromisers” — had they not ac- 
cepted appointment by Nebuchadnezzar, promotion 
by Darius and Cyrus? — Yet such accusers of the 
brethren would not know of the fiery furnace, the 
lions’ den in the background, of tests in the fore- 
ground, of the shadowy, threatening future to which 
God’s servants in the heathen state were completely 
exposed. END 


HIS is published monthly, October through June, by Inter-Varsity Christian Fellowship. Editorial and publication offices are located at 1519 North 
Astor, Chicago 10, Illinois and 30 St. Mary Street, Toronto, Ontario, Canada. Printed in U.S.A. Copyright 1958 by Inter-Varsity Christian Fellow- 


ship. Title ® U. S. Patent Office. Entered as second class matter Jan. 15, 
matter Post Office Department, Ottawa, Canada. Single copy, 35 cents. 


1948, at post office at Chicago, Illinois. Authorized as second class 


Subscriptions, $2.75 per year (9 issues); $4.50 for 2 years; $6.00 for 


3 years; $9.75 for 5 years. Foreign, no additional charge. CHANGE oF appRESS: Please allow five weeks’ time for change of address to become 
effective. Be sure to include old address with the new. May, 1958, Volume 18, Number 8. 


& 


HIS, MAY, 1958 





1s 
ly 
le 


ome 


HIS, 


MAY, 


the 
sin 


of 





independence 


1958 


By KENNETH L. PIKE 
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ET NOT the wise man glory in his wisdom, let 
not the mighty man glory in his might, let not the 
rich man glory in his riches; but let him who glories 
glory in this, that he understands and knows me, 
that I am the Lord who practice kindness, justice, 
and righteousness in the earth; for in these things 
I delight, says the Lord” (Jeremiah 9:23, 24). 

This idea is repeated in the New Tesatment (II 
Corinthians 10:17): “Let him who boasts, boast of 
the Lord.” 

Some questions present themselves as we read 
these words. Why is it good for us to boast about 
God but not about ourselves? Why is it good for 
God to insist that we boast about Him? Isn’t that 





selfish of Him? How can it be that we must refuse 
to boast of ourselves, but God can insist that we 
boast about Him? 

Some reasons for not boasting about ourselves 
are apparent. For one thing, it is unpleasant and 
distasteful to hear a person boast about himself, but 
that still doesn’t mean that it is sin. 

Why is it sin to boast about oneself? Or why is 
pride, which is related to boasting, sin? Why don’t 
we like pride in others? Except that it is unpleas- 
ant, it seems harmless, doesn’t it? Why should it 
be forbidden? 

Of course pride is foolish. The Apostle Paul saw 
that when he said, “But whatever any one dares to 
boast of—I am speaking as a fool—I also dare to 
boast of that” (II Corinthians 11:21). Why is 
pride foolish? For one thing, because a person 
isn’t that competent. Nobody is as good as he thinks 
he is. 

But why is this proud boasting sin? 

Why does God resist the proud? Jeremiah 17:5 
starts to give us the answer: “Thus says the Lord: 
Cursed is the man who trusts in man.” Notice that 
this answer implies that boasting in yourself leads 
to trusting in yourself. Nobody can claim repeat- 
edly that he is competent without beginning to be- 
lieve it. When we claim that we are wise, we soon 
believe that we are wise, and then we trust in our- 
selves as wise and competent. Thus boasting in my- 
self leads me to trust in myself, and trusting in 
myself turns me away from trusting in the Lord. 
Of such a person the Lord says, “He is like a shrub 
in the desert, and shall not see any good come. He 
shall dwell in the parched places of the wilderness, 
in an uninhabited salt land” (Jeremiah 17:5). 

The interpretation is quite clear. A shrub in the 
desert has no water. It is parched and shriveled. 
A shrub in the desert may appear to be partly in- 
dependent, but because of its independence it fails 
to get from the outside that which it needs to sus- 
tain luxurious growth; and even a shrub in the des- 
ert can survive only by water from outside itself. 

When a person boasts of himself, trusts in him- 
self and turns away from trusting in God, he closes 
the gates to adequate sustenance and health from 
God. In other words, boasting leads to indepen- 
dence, and independence is the great sin because 
it leads to ruin. In the garden of Eden (Genesis 
3:5) the serpent said to the woman, “You will be 
like God”—that is, independent. 

Why shouldn’t a person want to be independent? 
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Because if a person succeeds in becoming independ. 
ent, he dies. If the environment is removed, if the 
air is removed, if the water is removed, he cannot 
live. He has no sustenance within himself to last 
more than a fraction of a minute. 

Independence is death because independence cuts 
off the source of supply. God upholds the universe 
and gives it power, and the only person who can 
survive is one who is held up by the power of God. 

Now notice the man who chooses to be dependent. 
He is like a tree planted by water, that sends out 
follow those describing the shrub: “Blessed is the 
man who trusts in the Lord, whose trust is the Lord. 
He is like a tree planted by water, that sends out 
its roots by the stream, and does not fear when heat 
comes, for its leaves remain green, and is not anx- 
ious in the year of drought, for it does not cease to 
bear fruit” (Jeremiah 17:7, 8). 

The only tree which can bear fruit is one that 
seeks with its roots for water and sustenance outside 
itself. Similarly the only man who can bear fruit 
is one who trusts in God and looks to Him for 
character. 

If a man chooses to be independent, he may. He 
has free will; he may choose independence—and 
die. But if he wants fruit, if he wants strength, if 
he wants power, if he wants to work, he must be 
geared into the universe, to God who made it, and 
to his fellow men. 

Some of us agree more easily to being depend- 
ent upon God than we do to being dependent upon 
our fellow men, but in society the only ones who 
can survive as normal men are those who can com- 
municate with others. People who cut themselves off 
and reject interaction with others cannot serve 
others or live happy, full lives according to their 
basic nature. 

To change the figure of speech, consider your 
wrist watch. It has wheels. Suppose every wheel 
were self-conscious and wanted to be independent. 
And suppose one of the wheels said, “I’m tired of 
being kicked in the teeth! I'll be independent. I'll 
unhook myself from my environment and be me. 
Ill turn when | choose and I'll refuse to turn when 
someone kicks me around.” 

But soon after it is unhooked, the wheel coasts to 
a halt. It has achieved independence, but at the 
expense of life. It no longer tells time nor serves 
man. 

Like the wheels of that watch, we must be geared 
into God and into our environment if we are to 
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serve Him and serve our fellows. Sometimes we dis- 
like being held back by others, even other Chris- 
tians. We want to be free to do as we think is wise, 
but a wheel that is not held back loses its strength, 
its drive. Independence is achieved, but power 
through tension is lost. 

God has allowed us independence if we want it. 
Lots of people do want it, and they get it. But what 
do they get with it? Selfishness and egocentricity. 
And selfishness leads to corrosion of personality 
because it isolates. And isolation is the road to hell. 

Such a road is characterized by annoyance at the 
interference of others who control us and hold us 
in, who check our independence. 

Ultimately the only way off the road is through 
giving up independence at the offer of slavery. 
Christ says, “Come and be my slave. Take my yoke 
and become free” (see Matthew 11:28-30). 

But if submission to Him as Lord is rejected, we 
will have made a basic choice, and we will reap 
what we have chosen. We will receive what we have 
demanded. God would have to take back His gift 


of free will to reach us, and this He will not do lest 


He wreck creation. 

From this desire for independence—this pride of 
life—proceeds all that hurts us and wrecks the lives 
of others. 

Now the opposite of independence is integration. 
Integration in marriage is a merging of lives, serv- 
ice and work. Integration in society as a whole is 
a merging of effort, will and power. Integration in 
service for God involves surrender to God. Lack 
of such surrender—independence—is sin, stifling 
service and paralyzing any sense of joy through 
fellowship with others, 

But we have not yet answered our question about 
God: Why isn’t it wrong for God to ask us to boast 
of Him? 

It isn’t wrong because He is the heart, the source 
of any vertical or horizontal integration, and every- 
thing must be geared into Him to work effectively. 

He alone is the Independent One. 

It does us no harm to be proud of our God — 
rather it leads to a recognition of our dependence 
on Him and our gearing in to His power. It isn’t 
selfishness on His part to demand it of us—rather 
it is part of His service to us. And it is a recogni- 
tion of truth, of reality. 

In serving Him, we are allowed to be integrated 
with Him who is the source of power and the source 
of life. END 
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Cabin counselors wanted 


WHETHER IT IS A KITTEN chasing a sunbeam, a puppy chas- 
ing his tail or a ten-year-old chasing a ball, almost all young 
life has an instinct to play. Through this instinct, the young 
acquire knowledge, physical skills and muscular dexterity. 
We suppress or ignore it to our peril. 

Unfortunately this instinct, as all others, may be cor- 
rupted and debased. Modern urban civilization with its syn- 
thetic life, noise and speed, household gadgets, spectator 
sports and sedentary entertainment tends to produce an 
unhealthy play life in its young people. That the Church 
should not only counteract this influence but also provide 
leadership and guidance in this area is vitally important. 

Each summer thousands of busy parents, realizing their 
children’s need of the out-of-doors, send them to camps 
throughout Canada and the United States. 

Yet while most boys’ and girls’ camps are beneficial in 
some ways, a camping program not centered in Him “by 
whom all things were made” is lacking at a crucial point: 
ultimate purpose. 

The ideal camping program should not be content merely 
to provide constructive activities and to introduce young 
people to outdoor living. Rather its main function should 
be to introduce them to the Lord of creation and life. That 
such an introduction take place is the primary purpose of 
the Christian staff and counselors in Canada’s Pioneer 
Camps. 

The Gospels show us that Christ loved the out-of-doors. 
He hiked with His disciples through the fields, taught on 
the moutain sides, preached by the seashore, sailed on the 
lake, picnicked in the country. He constantly used things 
in nature as object lessons: “Consider the lilies,’ “The 
wind bloweth,” “Ye are of more value than many spar- 
rows.” His earthly ministry began in a wilderness and closed 
on a Judaean hillside. 

Each summer He speaks to thousands of boys and girls, 
many from non-Christian homes, at the Canadian Pioneer 
Camps. 

In these Christian camps, boys and girls may come to 
know the Lord Jesus during an overnight hike, at a camp- 
fire, on the archery range, riding horseback along a trail, 
or drifting in a canoe on a quiet lake. They may meet Him 
while kneeling with bunk mates for evening prayers or 
while reading the Bible during morning Quiet Time. 

—Would you be interested in serving as a cabin counselor 
at such a camp? If so, pray —then write (specifying boys’ 
or girls’ camp) to: Ontario Pioneer Camps, 30 St. Mary 
Street, Toronto 5, Ont.; Manitoba Pioneer Camps, 515 Mac- 
Millan Avenue, Winnipeg, Man.; Pioneer Ranch Camp. 
407 MacLean Block, Calgary, Alta.; Pioneer Pacific Camp, 
4319 West 9th Avenue, Vancouver, B.C. 

—C. Josern Curry 
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~~ MONTH is too long. I have to make some 
money for school next year.” 

“Leadership? I’m not on the exec!” 

“Sounds good, but I always go to our church 
camp.” 

Legitimate protests? Sometimes, perhaps. Yet 
to what extent should these things determine your 
decision as to whether or not you will go to an 
Inter-Varsity camp this summer? 

Basic to any decision we make as Christians is 
the question, “What does God want me to do?” 
We are not to decide on the basis of personal prefer- 
ence, convenience or circumstance, but rather to 
seek our Father’s will, the specific thing He has 


BY JEAN GROSS 


planned for us for a given summer. 

Our God is infinitely more desirous of our doing 
what is right than we are, and He has promised to 
guide us in every area if we seek His way. He will 
speak to us through His Word, through inner con- 
viction, through circumstances, through the advice 
of friends. 

Yet no one’s judgment is better than his infor- 
mation, and therefore a number of factors should 
be considered when praying about the will of God 
in connection with the various Inter-Varsity sum- 
mer camp sessions. 

Camps vary in emphasis, though there are gen- 
eral basic similarities. At all camps there is oppor- 
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tunity for Christian teaching, Bible study and fel- 
lowship with other Christians of college age. How- 
ever, each camp has certain special emphases. To 
find out specifically what these are, read the bro- 
chure of that particular camp. 

Generally, week-long camps in June stress Chris- 
tian teaching in preparation for the summer months 
ahead. Week-long camps in early September stress 
Christian leadership and witness on the campus. At 
this time officers are especially encouraged to meet 
together to pray and plan for the coming academic 
year. Month-long camps combine these emphases 
and aim at an overall look at the Christian life in 
terms of total campus witness and the Lordship of 
Christ in every area. 

To face your personal needs and the needs of 
your Inter-Varsity chapter or Christian group is just 
as important. 

Many churches have summer camp programs 
with speakers, Bible study and Christian teaching 
which may be helpful, but such camps are not 
geared specifically to meet the needs of Christian 
students on the secular or nominally Christian cam- 
pus. The 1vcF summer camp program on the other 
hand is designed to meet the needs of college stu- 
dents who have been sent by God to the mission 
field of the university. Those whom He calls to 
represent His Son to the student world need train- 
ing in how to do this most effectively. 

Admittedly, the Christian message is the same 
for a truck driver, a sales clerk and a college senior. 
But we must present Jesus Christ to people in terms 
of their individual needs and understanding. Col- 
lege campuses are swarming with students basically 
ignorant of the Christian message but who have 
been prejudiced against it by churches, professors 
or unwise “witnesses.” We need to know our mis- 
sion field and train accordingly. Many students’ 
Christian lives have been transformed through this 
time of praying with and learning from others who 
were living in dorm situations similar to their own 
and meeting similar pagan philosophies. 

Finances are generally the first — and too fre- 
quently the only—consideration. Yet lack of money 
should never be a primary factor in deciding God’s 
will about this matter. Thousands of students have 
found that God has supplied when they have com- 
mitted this problem to Him. If we cannot trust Him 
to meet our financial needs, we certainly cannot 
trust Him to supply power over temptation or give 
spiritual life to a non-Christian roommate. If God 
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wants you to attend a summer camp, He will supply 
the necessary money. He can give you a scholar- 
ship, provide extra jobs, or lead your 1vcF chapter 
or home church to help financially. “Those who 
trust Him wholly find Him wholly true.” 

The time involved is another consideration. A 
month (or even a week) may seem like a long time 
to be away from earning money or being with your 
family. Yet this could be the most valuable month 
you have ever invested. Training for the Christian 
life is certainly as important as the 4-6 years of 
professional preparation we undergo as students. 

The location of the camp may make some differ- 
ence. An effort is being made to meet student needs 
throughout the United States and Canada. Gen- 
erally it is more sensible to travel 200 miles than 
2,000. So check the locations of the various camps. 

Still another problem may arise. God’s will for 
every Christian young person is that he obey his 
parents, and respect and obey his employer. You 
can be sure that if God wants you to go to a sum- 
mer camp He will make your parents and your em- 
ployer willing to let you go. Often an absolute “no” 
has turned to “yes” because a Christian fellow or 
girl prayed instead of argued. We can trust God 
to work in the hearts of men—including those who 
are not Christians—to fulfil His purposes. 

In conclusion, we should remember that God 
leads some students to go to camp each year and 
He leads many others to stay at home. 

But it is what He wants that must determine the 
actions of a Christian. Not what I would like to do, 
not where I can make the most money, not where 
my best friend is going—but what God wants is to 
be the basis of my decision. 

Many Christian students have been defeated spir- 
itually and lost their effectiveness as witnesses be- 
cause of disobedience in this matter. To disobey 
the Lord of lords is a serious and terrible thing. 

And if God leads you to an 1VCF summer camp 
after you have honestly faced the issue with Him, 
beware of letting down spiritually, thinking you 
can get straightened out again at the camp. Get to 
know your Lord better before you go, so that your 
month or week can be profitably spent learning the 
more advanced lessons He has for you instead of 
catching up on lost spiritual ground. 

“Trust in the Lord with all thine heart; and lean 
not unto thine own understanding. In all thy ways 
acknowledge him and he shall direct thy paths” 
(Proverbs 3:5, 6). END 
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mal), Important iN training thought to the future, the “after-graduation-what- 
then?” future. And the Christian student is no 
fo ; ee exception. 
ae tL elt ae Skills The essential difference is, or should be, that the 
Christian student recognizes that God has claimed 
which education aT his life for Himself not merely for the 60 or 70 
years of this life, but for all eternity. The Chris- 
tian’s future is one that is to consist of “good 
works, which God has before ordained that he 
should walk in them.” He has entered into a new 
and living relationship with the risen Lord Jesus 
Christ, whom he recognizes not only as his Savior, 
but also as his Lord. He has pledged his allegiance 
forever to Another, whose right it is to issue the 
directives for his service. 

The primary source of knowing the Lord’s will 
for any Christian is the Bible itself. Here are the 
Lord’s abiding principles of conduct and service 
clearly stated in terms of real-life situations. To- 
day’s Christian student needs to know the will of 
the Lord for his life and service in the complex 
scene of which he is a part. The same Holy Spirit, 
who first guided the writers of the Scripture in 
stating God’s commandments, who also moved upon 
the hearts and minds of first century readers to 
apply them in their time, is still present to guide 
the contemporary Christian. 

In addition to the Scriptures, the Holy Spirit 
often used and still uses other secondary agencies 
to aid in pointing out God’s will for the individual. 


The first of two parts. 
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He uses information. Facts about areas where wit- 
nesses are needed may often be “the fingers of 
God” to point the way. Precedent and the experi- 
ence of others, many of them more mature in know- 
ing and doing God’s will, may also prove enlighten- 
ing. A Spirit-directed appraisal of one’s abilities, 
spiritual gifts and training is also a key factor. 

It is about this last matter, training, that this 
article is being written. We are concerned, not with 
the question of Christian service in general, but with 
the proper attitude toward “training” on the part 
of those who definitely are expecting the Lord to 
use them and are seeking His will in the matter. 

That the Lord leads some to serve Him in busi- 
ness, in the home, in the classroom, in a profession, 
in some type of Christian service, as a missionary, 
or as a witness on the campus, both at home and 
abroad: this goes without saying. Nor is the ques- 
tion basically one of whether or not training is 
necessary—it most certainly is—for each field of 
service. Rather, it is the attitude toward training 
with respect to finding the Lord’s choice of a place 
of service that I wish to discuss. 

That the question of training is a live issue can- 
not be doubted by anyone who has ever had the 
opportunity to talk with Christian students in secu- 
lar or religious institutions of learning. “Where 
would you recommend that I go for further train- 
ing? — State university? Seminary? Missionary 
training college? Bible institute? Or would some 
practical experience in Christian work be better?” 
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BY GEORGE M. COWAN 


Perhaps the question most frequently asked by 
missionary candidates is, “What training should I 
get to best fit me for the field? Should I major 
in education, anthropology, or get more Bible train- 
ing?” “Would it help to have an advanced de- 
gree?” “The non-degreed missionary is on the way 
out, isn’t he?” 

Sometimes the answers to such honest questions 
reveal quite divergent points of view. Some will 
stress the need of workers much more highly 
trained than ever before, particularly for fields 
where the missionary must cooperate as an equal 
with well educated national church leaders. Gov- 
ernments are requiring higher standards, and in 
some countries, to be admitted, missionaries must 
have qualifications for making contributions on 
other than purely spiritual grounds, Others feel that 
in view of the spiritual nature of the task, we place 
far too much emphasis on degrees and academic 
qualifications, and too little on being filled and used 
by the Holy Spirit. 

Still others feel that there are great opportunities 
for the Christian who goes out in a technical pro- 
fessional capacity rather than as a member of a 
recognized mission board. Yet the opposite view- 
point is not lacking from those who point out seri- 
ous problems in such an approach (see “Vocational 
Witness” and “Foreign Aid” articles, His, Novem- 
ber, 1957). 

Another point of view, subtle beyond words be- 
cause it encourages human pride, says, “But you'll 





waste your training on the mission field. You’re 
prepared for better things than that.” Strangely 
enough, this advice occasionally comes from the lips 
of godly, spiritual advisers. 

The student should be prepared for a variety of 
answers as to advantages of certain types of train- 
ing. Doubtless the variety is caused by many differ- 
ent factors. Advisers’ backgrounds and experiences 
differ. Field situations and requirements differ. 
Training facilities differ. The thing that unsettles 
is that there seems to be no uniform opinion con- 
cerning “training” itself. The student who really 
wants to serve the Lord finds himself in a still un- 
resolved confusion about “training.” Obviously he 
needs some, for all missionary boards inquire con- 
cerning it, and some have very specific require- 
ments. The definite need for people with certain 
specific types of training is frequently advertised 
by missions. Perhaps, reasons the student, a careful 
study of these needs will throw light on the problem. 

But even after reading a list of such mission 
needs, the student doesn’t always find his question 
answered. Or he doesn’t find a niche that he feels 
his training particularly fits him to fill. 

“But my training has been in engineering. Is 
there a place for an engineer on the field—if not 
with a mission board, then in industry? Could I 
go in a professional capacity in my own field and 
look to the Lord to give me a real Christian witness 
on the side? Or perhaps God doesn’t want me on 
the mission field after all? Perhaps He wants me 
in industry at home, helping to send others.” So 
he conscientiously explores all the possibilities, so 
far as he sees them, of service for the Lord. 

As best he knows his own heart, he is ready to 
go or stay. He is not trying to avoid the issue. He 
feels that he is facing this all-important question 
honestly and squarely. Yet quite unconsciously, 
perhaps, he may be overlooking the fact that he has 
only investigated openings in the field of his own 
training—assuming that was where the Lord would 
use him. But is such an assumption valid? More 
important, is it Scriptural? 

The following is by no means intended as a final 
answer to the problem considered above. It is rather 
a sort of “thinking-out-loud” about some attitudes 
toward training, reflected in students whom I have 
interviewed, that have left me a bit uneasy. As 
Christians, do we look at training in the material- 
istic sense of our day, or do we look at it in a truly 
spiritual perspective? Do we have any Scriptural 


light on God’s attitude toward training? How about 
the lessons of history as to the training of men 
whom God has used? 

That God is concerned with training, I think 
there can be no question. Moses, Joshua, David, 
Elijah, Elisha, Daniel, Paul, Luke, Timothy — all 
had training. But not all had the same training, 
either as to degree or kind. Yet God used them all. 
What was God’s attitude toward training in deter- 
mining how and where He would use a man? And 
what was the attitude toward their own training on 
the part of these men whom God used? 

Some of God’s servants had considerable train- 
ing. Moses, we read, “was learned in all the wisdom 
of the Egyptians.” Philo credited Moses with pro- 
ficiency in arithmetic, geometry, poetry, music, phi- 
losophy, astrology and various branches of educa- 
tion. Officially recognized as the son of Pharaoh’s 
daughter, learned in all the wisdom of the Egyp- 
tians, with the best education of his day, Moses had 
every right to dream his dreams of a great career 
in Egypt, in the field of his training. He could 
serve both his people and his God. 

But when Moses was “grown” and “was come to 
years” (would we say, upon graduation and the 
point of decision of a career for life?) he was called 
upon to make some momentous decisions. He re- 
nounced his favored position as son of the palace, 
with the social pleasures and political privileges of 
his set, and “the treasures of Egypt.” To mercenary- 
minded Americans, these “treasures” may mean lit- 
tle more than money and material goods he might 
have acquired. But in the ancient cultures there 
were also “treasures” of wisdom and knowledge, 
with the prestige and power that went with them. 
Did he ever wonder about wasting his training as 
he minded Jethro’s sheep in Midian? And when 
God called him at the burning bush, Moses wasn’t 
at all confident about his competence for the job! 
Nor, in the face of that lack of confidence, did God 
draw attention to Moses’ education in Egypt as 
somehow making him a “natural” for the job. To 
the contrary, God stated: “I will teach thee what 
thou shalt say” and “do.” 

So Moses, already “learned in all the wisdom of 
the Egyptians,” began a postgraduate course for 
some years in the divine school of hard and hum.- 
bling work, solitude, adversity, danger, defeat, mis- 
understanding, slander. It is not surprising that the 
man who emerged was a man of great meekness, 
faith and faithfulness, spiritual boldness and _inti- 
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macy with God. 

It was Moses the man, the product of all his train- 
ing, that God used. Formal training seems to fade 
into the background as a matter of prime impor- 
tance. Before God could use him, He had to break 
him—position, prestige, power, training: all had to 
go on the altar with life itself. Then God used him, 
including his training, in ways His own wisdom 
deemed best. Who else could have challenged the 
wise men of Egypt, then explained and applied the 
God-given moral, social and practical laws to a 
people raised in Egypt, as did Moses? God used his 
training, but there is absolutely no hint that this was 
any part of God’s argument in guiding Moses into 
a knowledge of, and willingness to do, His will. 
Moses had already turned his back on all before 
God used him and it. 

Then there was Daniel, one of the finest young 
men of all Israel, of royal line, “well favored, skil- 
ful in all wisdom, cunning in knowledge, under- 
standing science.” Daniel was already well trained, 
but he was a captive in Babylon. Among those rec- 
ognizably brilliant, he was now required by Nebu- 
chadnezzar to take three years of postgraduate 
studies in “the learning and tongue of the Chal- 
deans,” a learning which was second to none in that 
day. Records recovered show that mathematicians 
in Chaldean universities wrestled with problems that 
still occupy contemporary university students. And 
Daniel tackled all this while learning their language. 

Daniel did exceedingly well, for God helped him 
in his studies, so that even in the arts and knowl- 
edge of Babylon he stood head and shoulders above 
the rest of the class. As a member of the learned 
group which fell into disrepute, he was marked for 
death. Although the matter fell within the field of 
his training, Daniel did not depend upon his train- 
ing, but on the Living God. God did not fail him, 
but gave him great advancement and responsibility. 
Even in the reign of Belshazzar, Daniel was called 
back into service to read the writing on the wall, 
when all others had failed. 

Yet not his knowledge but his character was the 
outstanding thing about Daniel—what Daniel was— 
the man. His enemies knew that they would never 
find a case against him for incompetence or lack 
of integrity. And so Daniel’s faithfulness to his God 
was their only charge. Men, including Nebuchad- 
nezzar, were greatly impressed by both his learning 
and his character. Others had the training but not 
the character. In Daniel we have an instance where 
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God used a well-trained man in the very field of his 
competence, for a testimony to the heathen, for the 
strengthening of the believing remnant, and for the 
revelation of His will for Israel and the Gentile 
nations. 

Paul (Saul) of Tarsus was brought up at the feet 
of Gamaliel—trained according to the strict letter 
of the Jewish religion. Much has been made, per- 
haps too much, of the fact that Paul was from Tar- 
sus, one of the top three university cities of the day. 
Yet when presenting his academic and religious cre- 
dentials, Paul always referred to his Jewish training, 
even to the church at Philippi. In this field he was, 
without question, one of the most competent. 

In terms of his training and past life, Paul might 
well have felt that naturally his ministry would be 
to the Jews, that Jerusalem was where God would 
now use him. Even after the revelation to him of 
God’s will by Ananias, he returned to Jerusalem 
and was apparently minded to stay in Jerusalem. 
When the Lord urged him to leave, he argued that 
his former anti-Christian activity there would give 
more weight to his witness. But God was insistent: 
“Depart, for I will send thee forth, far hence unto 
the Gentiles.” 

The Lord had His plan for Paul’s life. Paul’s 
background and training were not the deciding fac- 
tors, although the Lord made ample use of both on 
many occasions. Paul himself says that he had 
counted as great gain his education and upbring- 
ing—but that God had brought him to the place of 
“counting all things but loss;” not in theory only 
but in actual fact, he “suffered the loss of all things.” 
He never seemed overpowered by the importance of 
training per se, for “although I have . . . all knowl- 
edge, and have not love, I am nothing.” “Knowl- 
edge puffeth up.” Nor did he consider his training 
wasted on the ignorant and barbarians. 

Perhaps a large part of our trouble is that we 
tend to think of “training” as something of itself, 
a period of time, certain courses taken, a degree 
gained, abilities and qualifications that can be listed 
and enumerated on paper, so many credit hours, 
rather than as something that happened to us. The 
emphasis should rather be on the man trained and 
growth in maturity and in the capacity to apply 
what he has learned to new situations. Of itself 
training is nothing. It is the trained man that God 
uses. And God’s own training may include both 
formal and informal education. 

Nor is the most fundamental training ever gained 
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by proxy, reading about what God did in someone 
else. It is found in personally being put through the 
crucible of experience, fashioned and molded by 
His hand. The training that has value is that which 
enters into our makeup, fashions our attitudes, ma- 
tures our thinking. We tend to include as part of 
our “training” much exposure to knowledge which 
effects no essential and lasting change in us. 

A great deal of water goes over the dam; only 
that which is caught in the millrace and moves the 
turbine has been effective in producing power. This 
is the training that really counts. Now formal train- 
ing is by no means excluded, nor is the gaining of 
specific skills belittled, but such skills of themselves 
are nothing apart from the man, and the man is 
nothing apart from the Holy Spirit of God. 

Perhaps an illustration will help. Any woodman 
knows that the kind of edge an axe will take is 
determined not just by the skill of the sharpener 
but by the temper of the metal itself. Poorly tem- 
pered metal will not take or hold a keen cutting 
edge as does finely tempered metal. It is certainly 
so in any branch of study. The same lectures, 
drills, assignments, personal aid — yet one person 
will absorb and be able to apply much more than 
another. All may profit—but not to the same de- 
gree. You are partly what your training has made 
you, yet the degree to which you profit from your 
training is determined largely by what you are. 

A study of missionary failures will, I believe, 
clearly show that a lack of character training lies 
at the root of many failures, not lack of formal 
scholastic training. Self-discipline, spiritual matur- 
ity, teachability, spiritual and social adaptability, 
the things which formal training (whether in the- 
ology, agriculture or mathematics) would have 
helped develop through the very discipline and 
growth they would require to master them: these 
were not produced. They are all qualities of the 
“trained man,” not of training in itself. 

Scholastic accomplishment neither makes nor 
breaks a missionary. It is but one factor in the 
complex of influences which have formed the man 
himself. A man may be highly trained in medicine, 
in linguistics or in Biblical knowledge, yet be an 
utter failure in his assigned task. Why? Because 
his training was deficient? Not at all, if you are 
speaking in a formal sense of skills acquired. It is 
the human factor, any mission director will tell you, 
that crumbles. Hands skilled to operate on sick 
bodies, tongue quick to frame strange sounds, mind 
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stored with hundreds of Bible verses—all this can 
be true, but the man himself may still be untrained. 

Formal training can be a most subtle stumbling 
block to its own usefulness. In our human way of 
thinking, formal training carries with it some sort 
of prestige that feeds personal pride, so that in the 
field of his specialization, a man is afraid to make 
a mistake lest he appear incompetent. The applica- 
tion of hard-earned skills and knowledge to new 
situations where mistakes in action and judgment 
may be obvious to others demands genuine humility 
and moral courage. 

Often those with the highest grades in language 
courses, for example, when faced with another lan- 
guage where that particular skill will no longer 
serve, find that fear and pride paralyze their efforts. 
Such failure is not due to lack of ability or skill, 
but to the character of the individual. He has in 
fact failed to learn from and during his training 
the very thing that alone can now make it useful in 
application. The fault is not with the formal train- 
ing, but with his attitude toward it. 

Both the man and his training must be absolutely 
dedicated to God. “What things were gain to me, 
those I counted loss for Christ.” And Paul certainly 
included those years of study under Gamaliel. Dy- 
ing to self for the Christian student must include 
all that he is and ever hopes to be by virtue of his 
training. No, let your training, including all the 
money, time and effort invested in it, absolutely be 
put on the altar with life itself, and leave it to the 
Lord to determine your best usefulness. 

Essential training, then, should produce disci- 
plined, self-disciplined, Spirit-disciplined men — 
who know how to exercise wise control over their 
time, appetites, passions, tongue, thoughts; men 
who have learned how to operate on a Spirit-di- 
rected system of priorities, on their own, away from 
the helpful stimulus of Christian fellowship and 
meetings, or in the midst of pressure toward medi- 
ocrity among many Christians. This training should 
produce spiritual maturity in relation to the Lord 
and others, genuine love of the Lord, the fellow- 
missionary, the national believer, without any su- 
perficial piety. It should produce a habit of obe- 
dience to the Lord and His Word, true humility 
which holds that there is no difference essentially 
in God’s eyes between himself and others, including 
the national convert, between the man with a degree 
and the man without one. It should yield spiritual 

(Continued on page 25, column 2) 
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Why I Believe in God 
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in the Madras slums. 


-_ ARE MANY different approaches when an- 
swering such a question. Even among those who 
agree on Biblical doctrines, opinions may differ. 
My own approach to this subject is not based on 
what one ought to believe, nor on teleological or 
ontological arguments for the existence of God. It 
is more subjective than objective, arising mostly out 
of personal experience of the reality of God. Hence 
this article takes the form of a spiritual biography. 
Readers will therefore pardon me if I refer to many 
personal matters. My only objective is that some 
one perhaps may be benefited through what I write. 
At the outset I must confess that the influence of 
parents who were Christians was mainly responsible 
for my thinking of God and accepting the Lord 
Jesus Christ as my personal Savior. It was some 
years ago, that, as a boy, I responded to an altar 
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call in a revival meeting held in my home in Tri- 
vandrum (Kerala, India). At that time I not only 
experienced new joy but also found something real 
in religion. 

But this glow of the new life was only for a short 
period. It became cloudy as I began to satisfy my 
thirst for education. As a student of natural science 
I came across the theory of organic evolution which 
challenged my faith in the Biblical account of crea- 
tion. As the theory of evolution seemed to be more 
reasonable, I began to doubt the spiritual experience 
I had had as a boy. I wondered whether it was not 
a psychological reaction to the environment in which 
I was then placed. For the conflict between what I 
learned in college and what I had been taught to 
believe was great. 

At last the only way I reconciled both was to 





believe in a sort of theistic evolution. But even this 
did not help me to regain the power and warmth I 
had experienced as a boy. 


Meanwhile, as I advanced in my studies, my de- 
sires for worldly things also increased. I worked 
hard for a higher position in life, for I wanted to 
be great in the world as well as with God. Though 
I secured high distinctions in the University of 
Madras I was not satisfied. And when I was pre- 
paring to go to the Imperial College, London, for 
my doctorate, God put His finger on my life. All 
things seemed to go wrong for me. Disappointments 
came one after the other. I could not go to England 
as I had planned; the girl who had promised to 
marry me disappointed me; and to add to these, I 
was threatened with a dreadful disease. I was en- 
veloped in darkness and wished for nothing but 
death. In my despair I cried, “Oh God, if Thou art 
real, reveal Thyself to me.” 

When I came to the end of myself, God met me. 
One night, after spending the whole day in fasting 
and prayer in a lonely forest-like place, I returned 
home still cast down. That night while I was on my 
bed, God’s Spirit met me. I experienced a sort of 
conflict within me between the flesh and the spirit, 
the flesh lusting against the spirit and the spirit 
against the flesh. Then the things I longed for 
appeared before me as in a dream, tempting me. 
But the Spirit of the Lord enabled me to turn from 
them. The moment I gave up the last thing that 
held me to the world, I got victory, and was brought 
into the liberty of the Spirit. 

Then I heard a still small voice speaking to me 
in English, “You are covetous; won’t I give you the 
best? I am behind it all.” Instantly the holiness 
and purity of God were revealed to me and I found 
myself a man of unclean motives. Then a fire-like 
thing fell on me and burned away my old desires 
and ambitions. Finally a breath was breathed into 
me as if through the nostrils, which shed abroad 
the love of God in my heart. Great joy came into 
my soul and I got up from my bed and read Gala- 
tians 5 and Psalm 25, led by the Spirit. These pas- 
sages enlightened me as to the nature of the conflict 
I had gone through and revealed the promise of 
God’s guidance to the meek. 


This experience was a great landmark in my 
spiritual life and since then I have had no occasion 
to doubt God’s existence or His loving care for me. 


Immediately after this experience, the Spirit of 
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God led me to many needy people. And the marvel- 
ous ways in which the Spirit led me to witness so 
that some were saved confirmed my faith beyond all 
doubt as to God’s existence. 

For the benefit of those who still doubt the ex- 
istence of God or His guidance, I would like to 
record here a few instances of His working. Let 
the glory be wholly His. 

Several years after the experience I have relat 
one day I was walking along the road to my college 
and saw a Hindu leper lying by the roadside full of 
sores and covered with rags. When I passed him the 
Spirit of God asked me, “Did you speak to him 
about Christ?” I did not hesitate but went near 
him and spoke to him of the love of God in Christ 
Jesus. The man said, “Sir, I have heard about 
Christ when I was in the mission school, but no one 
told me that He is still alive.” I exhorted him to 
believe and pray and he promised to do so. The 
next day as I passed by the same way I found him 
in great joy. He told me that he had seen the most 
glorious thing in his life during the previous night, 
and that Jesus Christ appeared to him in a vision 
and promised to take him soon unto Himself. Two 
days later when I met him he complained of severe 
stomach pain, and on my suggesting medical aid, 
he declined, saying, “The Lord promised to take me 
unto Himself soon; so please pray that He may take 
me to Him.” I did not know what to do, but only 
prayed that God’s will would be done. This was 
Friday, and when I went to the place on Monday 
morning, the place where he used to lie was empty. 
Upon inquiring, I learned that he had died on Sun- 
day morning. Jesus Christ had promised to take 
him unto Himself and He did so. This, to me, is a 
clear case not only of God’s existence but also of 
His guidance to those who are willing to abide in 
Him. 

Another occasion on which I experienced God’s 
definite guidance was in the case of a young Hindu 
who worked for a local church. One day this young 
man came to my home on church business and was 
about to return on his bicycle when the Spirit of 
God said to me, “If he dies tomorrow, who will an- 
swer for his soul?” 

I called him back. Giving him a tract written 
in his language (Telegu) I said, “Muthyalu” (that 
was his name), “you must read this.” The young 
man who had always laughed at such exhortations 
in the past, seeing the seriousness with which I 

(Continued on page 25, column 1) 
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TREN. D of thought 


The American Scholar Two years ago an American newspaper correspondent 

in Moscow wrote an account of the May Day parade in which he described people 
singing and dancing in the streets and enjoying themselves thoroughly. His 
newspaper published the account, but at the same time ran an editorial in 
which it portrayed an embittered Russian people forced by their hated govern- 
ment to demonstrate in favor of a revolution they did not want./ The corres- 
pondent, in recounting this to me, said that he thereupon wrote a letter to 
his editor in which he said, "I was there--I saw it--they were not bitter, 
they were happy, they were having a good time." The editorial writer wrote 
back, in effect, that they may have appeared happy, but that actually they 
could not have been happy, in view of the evils of the system under which 
they were living./ It is probably fruitless to argue whether or not Russians 
are happy. It is of critical importance, however, to recognize that the no- 
tion that because communism is evil the people who live under it must be 
wretched is based on a false conception of evil.../ Such self-righteousness 
blinds us to the true nature of evil. In the Bible the Devil tempts Christ 
with bread, with power over all the kingdoms of the world, and with miracles, 
So the totalitarian state offers its followers economic security, political 
power and sensational technological progress--all in return for one thing: 
absolute subservience to the high priests of these gods, the Party.../ But 
why speak of the positive achievements of the Soviet system, people often 
ask, when the most important feature of that system is the lack of freedom 
to defy the Party line? And even granting that American writers have exag- 
gerated the violence, injustice, bureaucracy and poverty of life under the 
Soviet regime, why should we advertise their having done so? Don't we there- 
by weaken ourselves in our fight against communism?/ The first answer is 
that if we have begun to test truth in terms of how useful it is politically, 
we have already lost the most important battle in the fight against comm- 
nism.../ If we really want to defeat communism there is only one way to do 
it, That way is so obvious that one would be embarrassed to speak of it were 
it not for the fact that it is the one thing that people who talk about 
fighting communism generally fail to mention. We must construct a social 
order in which the goals of justice, mercy and morality take precedence over 
economic security, political power and technological progress, and we must 
freely, through voluhtary associations, pour into that social order the same 
spirit of service, self-sacrifice and common purpose that under the Soviet 
system is induced by Party discipline. --Harold J. Berman (Harvard Law School 
professor), "The Devil and Soviet Russia", 
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Life of Faith Twenty-two miles southeast of Pau, on the right bank of 

the Gave (Torrent of Pau) where the Pyrenees meet the plain, is the town of 
Lourdes. Larousse tells us that it was here on February 11, 1856, that the 
Virgin appeared for the first time to a child of 13 years, named Bernadette 
Soubirous, and that she appeared to her seventeen more times during the weeks 
that followed.../ Even in this stronghold of Roman Catholicism, the gospel 
of liberty is penetrating. In "Jottings from France," by H.L. Jaquier in 
Occasional Newsletter we read that a young girl was converted in a Christian 
youth camp in the summer of 1957. Her testimony was such that through visits 
of another Christian, her parents have now come to place their trust in Jesus 
Christ alone./ "In this town of spiritual darkness, sale of relics and reli- 
gious trappings, the conversion of this family was so radical and so well- 
founded that they turned their shop which sold rosaries, images of Mary and 
religious medals into a grocery store for tourists. Bible texts telling of 
God's salvation now decorate the walls. Turned from idols to serving the 
living God (I Thessalonians 1:9), these friends are thinking of the instal- 
lation of a Bible stand--even, if possible, of a little evangelical bookshop. 
A courageous plan indeed, needing the help of many ardent prayer helpers, 

and moral and material support from the believers in other parts."/ Is it 
possible that a century after the sad experiences of Bernadette, another 
young girl so gloriously converted is going to be the means of the gospel 
light entering this needy town? Let us pray that this may be so. --Brian 

B, Tatford, "Lourdes--A Hundred Years Later", 


Science Unfortunately, preeminence in science may lend unwarranted weight 


to the publicized opinions of scientists on completely nonscientific matters 
regardless of the subject or the qualifications of the individuals who are 
expressing their views./ Despite the propensity of some members of other 
professional groups to make ill-considered and inaccurate statements to the 
public press concerning matters in which they have no special competence, we 
might reasonably expect scientists, who are supposedly trained in the disci- 
pline of objectivity, to restrain themselves in this respect. Unfortunately 
this is not the case, as is witnessed, for instance, by the recent address 
given at the meeting of a national scientific society to the effect that now 
that man has launched a world satellite, he can discard the idea of God. 
Similarly a Nobel Prize winner in microbiology is currently reported in the 
public press to have stated that, inasmuch as immortality cannot be demon- 
strated by science, it cannot be held to be true, That, insofar as the per- 
tinence of scientific data is concerned, these conclusions are non sequitur, 
that the scientific method is not designed to consider these matters, and 
that the authors of these opinions have no formal knowledge of metaphysics 
or theology, is little realized by the general public, nor, I suspect, ade- 
quately appreciated by the authors themselves, --William B, Atkinson, letter 
to the editor. 


--by the Editor 
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World IN TRANSIT 


Only One Essential No substitute can ever be otfered for 
the supernatural power of God in missions, and usually this is manifested 
through endued workers, Only the Holy Spirit can draw people to God, con- 
vict them of sin, enlighten them and give them new life...Dare we attempt 
to move forward armed in the strength of material things when only super- 
natural power can break down the barriers, open hard hearts and bring the 
necessary transformation?/ The hunger of the heathen is not for words and 
creeds, The need of the heart is not primarily that of information. Intel- 
lectual knowledge is valuable, but not enough. The life of Christ, flowing 
through a Spirit-filled man or woman with all winsomeness and beauty, alone 
can satisfy. --Rosalee M. Appleby in The Commission, 


Helpful Ham Robert Bowman, executive vice president of 
the Far East Broadcasting Company (which has Christian radio stations in the 
Philippines and Okinawa) has paid tribute to "ham" radio's contribution to 
their ministry in the Orient. "The other day a number of problems arose in 
our work in Okinawa. By ham radio, the officials got in touch with our Cali- 
fornia headquarters which in turn reached me in Chicago by long distance 
telephone--all in a matter of hours. It would have taken weeks to transact 
the same amount of business by correspondence, and of course it would have 
been far less efficient." --Christian Radio Amateur News. 


Wanted: Preventive Doctors! --So pleads a thought-provoking 
article in the December issue of World Vision (World Mission Prayer League 
publication). It tells of a woman missionary who enjoyed unusually fine 
health when she first went to Mexico, although she was located in a disease- 
ridden climate. She attributed this to the fact that a friend at home was 
especially praying for her physical well-being. The friend died, and shortly 
afterwards sickness began to interfere with the work of this missionary. The 
missionary-writer of the article concludes: "There is more need than ever for 
those who will constantly remember that we are just their substitutes here, 
doing the work that the Lord wants done. He has asked one to work for Him 
in one place, and another in another. And the needs of each one must be met. 
There may be those at home who are tempted to feel that there is little they 
can do because they do not have much money at their disposal. Let them con- 
sider that even a short illness consumes much more than the missionary's 
funds, It makes inroads upon his time and strength as well. Will some of 
you dedicate yourselves to being 'preventive doctors! for the armies of the 
Lord? It is so much better to have a fence at the top of the cliff than to 
have a hospital at the bottom!" 
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Help Wanted in Alaska From IVCF alumnus Herb Wells (Michi- 
gan State) comes a plea for assistance in finding a program director for the 
Presbyterian board's radio station KSEW, located in Sitka, Alaska. The opening 
will exist at the end of the current school year. Herb writes: "The qualifi- 
cations we insist upon are only two, and given in the order of importance. 

(1) A dedication to Christ, and a desire to win others to Him on the mission 
field. (2) Some reasonable degree of ability in announcing, organizational 
work, etc. We do not insist upon experience, although we hold it to be highly 
desirable." As time is short, anyone interested should write at once for 
further details to the WiT editor, c/o HIS, 1519 North Astor, Chicago 10, Tl, 


Theology for Moslems Again, it is our own conviction that 
only missionaries with the strongest theology and doctrine of Christ can win 
the Moslem world...No weak theology or lack of theology will do for the Mos- 
lem world. If a person does not know what he believes about God and Christ 
and the Bible, a little contact with Mohammedans will make it abundantly clear 
that he had better find out. Furthermore, intellectualism, moralism and hu- 
manism rob evangelism of the sense of militancy and urgency born of the divine 
initiative, which is the motive that impels us to take Christ to Moslems and 
lead Moslems to Christ. --J. Christy Wilson, Sr., in The Christian Message to 
Islam. 


Protestant Growth Roman Catholic Bishop Agnello Bossil is 
authority for the fact that the number of Protestants in Brazil has leaped 
from two million in 195 to an estimated four-to-five million in 1957. If 
the present trend continues, he warned that Brazil could be a Protestant 
country in a few decades. "Catholicism is dying in several Latin American 
countries, including Brazil...while in contrast, Protestant heresy and spiri- 
tualism are enjoying evident prosperity." --Quoted in The Prophetic Word. 


Proximity or Neighborliness It is in the rural mission 


areas where proximity without neighborliness stands out in such painfully 
brutal fashion. Typically, the mission builds a compound on a hill a mile 
outside the village...It is hard to imagine a more effective physical way 
of isolating the missionary from the people "among’ whom he is living."/ 
Missionaries protect themselves from the people around them by a host of 
devices, They may never participate socially either in the local culture 
or through inviting people into their homes, They may not learn the lan- 
guage really well. They may be contemptuous of the uneducated and revolted 
by the unclean. They are not interested in the things which interest the 
people. They are therefore remote, distant and terribly cold. --William 


A, Smalley in Practical Anthropology. 


--by Lois S. Thiessen 


HIS, MAY, 1958 





I 


ugeq nod pey 3ay ABY P[nom NOA MOY JUIDeWT (¢) {POD JO Burysom oy) 
puke siauayst] 243 Jo asuodsai ayy ‘sajdiosip ay} JO JajoBIeYO PUB spoyyeu ay) 
Suluig0u0d yore] odessed siyy saop yeyAy (Z) ‘poueddey Ww Moy pue AjI0 
sty} ur pouaddey yeyM sAlasqg ‘a10y) peal] smaf AuByY ‘seqyNol apesy 10few 
ay JO duo uO Ajo [BIOJaUIUIOD sno1adsoid & sem WNTUOIT ([) 2J-[: fF] SLOV 


& AVW ‘AVGIUd 


‘sajdiostp ay} uO SaouRysUINIIID asayy Jo 

Way BY} AON (f) {Sty mMoqe yay [neg Yury. NOA Op MOY Zistiy) jo 
uondafai Smaf asayi JO I[NSaI ayy SBM WeYAY (¢) “aseSSaw INOA puke jjasinod 
aurwmexa ‘[eijnau Ajaaissed urewlel spuatiy anod jy “QT ‘“G[:Z suetyiUIIO’) 
Il ‘1S:ZI ‘€Z:1L ‘9T:0L exNT “dp gasuodsar ie[iwis esneo sueistiy")-uoU 
0} eSessaut InoA sa0q] ZUOUIIS S [Neg 0} SUOTJOB|I BuIAIBA Jay, payeanjow 
wyuA (Z) “Mef B 07 Smau YoNs jo suONBoITduT ayy suIdeUT Oy AIT Zplor 
ugeq ysnf Aayy pey wy Zajdoad asayi aiam asayAy (L) ZS-ZhIgL SLOV 
L AVW ‘AVaSunNHL 


¢Aepor 

ioy saXeid Aut aq pjnoys yorym aZessed siya ul Suryyeuos a1ayi s~T (9) 
62Ft| AU 1OF [IM SIFY “Fjeshur “Jay Y By Pod “sy snsaf 

oge (WWaUII}BIS 10 UONeIIsN]I Aq) auUI Yyoway aZessed styi saop yey (S) 
ESUOTIIPUOD S}T JIB JYM ‘OS JT ZWIB[D 0} QUI OJ astWOId B aI9yI ST (pf) 
E2xBSIOF IO PIOAB 0} BUI IO UIS B JIBYyI ST (¢) 

épadeqo vq 07 puvuruoo Aue a19y2 ST (Z) 

édjey s,pos) Aq MOT[Oy 03 Yaes 0} vUI IOy ajdurexa Aue a19y42 ST (T[) 
:suonsanb yueyodurt 


asayy Zutiamsue Aq suonsenb pousisse sAep oy} Bulamsue 19778 AAZIAIY 


Goo HLIM 
UNINYOW 


sso1g uvaf Aq Si9p ul s#uippay 

{avuatiad xa 

jeuosiod anoA styy sy 42104 pajyuasaid st yt se AyuBIysiiyy St IY ‘SPY 
JO YOoq ay} JaA0 Yyorq yUIYyT (fF) Z2WOY UI parr] ay JY MOU Op [Neg PIP 
UA (E) g{Siedatjaqun ajdoad aie AyAY ZUBUT Jo aINjeU aYyI Jnoge Yea) 
Sty} S20p YAY ‘OL ‘6:9 Yeresy wosy pajonb asessed ayy ysnoiyy Yury], (Z) 
EAU ~gpeyoraid oy se AysoyNe sty sem yey Z[eoIdAy asuodsar J19y) 
SPAY Z2WOY UI SMO 94} 0} asRssaW S[Neg sen wYA (1) LE-EZBZ SLOV 
le Avw ‘Avaanivs 


Z2°¥![ SMOf assay) Jam yey ZaWOoY 

UI SMaf dy} WOIy aAIadeI BY pIp asuodsai jo pury YAY (¢) “eWOYy UI Aep 
Wey} WIP pasted savy Jsnul [neg se ‘No 0} ssoU[NFy Wey SIZ [[B JOF wWipy 
asiwig gAepoy uo yunod nod ued ploK SIFT ur sastwmoid yey, Zsastuoid 
si, sdoay pos yey) aaatjeq Ay[ear nok og ‘Z-[:Ep YyRresy pue [[:¢z “dp 
£ Poy Jo ssoujnyyiey oy ae1JsUOWAp QP Soop MOP] (Z) ZPertie ay uayM 
op [neg Pip wyAY Zpeyxoop Nod se sdurjaoy nok uvaq eaey PlNom IY A 
‘payoead uveq sey ‘([Z:6[) FWOY Ur JATIIe 0} ‘fROD Sjneg ([) ZZ-11'8z SLOV 
Of AVW ‘AVGlad 


“Aepoy nod 

punoie ajdoad ay) pue WIP] 9Aras 0} satjtunjoddo 0} aArjIsuas no ayeul 0} 
PO YSY ZPsjoT ey soz peuajod ul Buryor; sui Aue 10 ssajasn sjoe}UOD 
Aue Japisuod nod og Z[neg paseinooua aaey sty) pjnoAy ZeIBPY UO JoIAIa5 
Joy sioop uado pos) pip suvaul yeyM YSnoiyy (Zz) gnod sind pos) aiaym 
suoljenys ay} ur [nydjay aq 0} SAeM 1OJ YOO, puke JURAIasqO ay 07 A1y NOA OG] 
ZWIy Noge MoOYs a1Y 9Y} JOF SYONS palayes neg ‘pjoo pue ure oY) UI 
‘WBYI JOR] VY SOOP YA, ‘SANIATIOR S[neg jo ysty e ayRy (1) OL-1:8Z SLOV 
6z AVW ‘AVGSYNHL 


& Pos) mnoqe Moys FZ ‘EZ “AA OP WY (E) ZUBleseA0s st 
pue SapoBIIW YIOM UBD POs 1BY} B}OIPUI (JUOUIZBAI] JIBjuUN ‘suIpueysiapuN 
“SIU ‘sajqnol) pUatiy[13-puatijAog ‘suiexa ‘siaded wuia}) Al[NoyIp pue ssaijs 
JO sawiy ul suoljovaI INOA OG {Way} INoge MoOYs sIYy} SIOp IBY “pavog 
UO SI9YyIO JO aSOYyy YUM Jaydeyo siyy inoySnoiyy suonoewai sjneg “dy (Z) 
gles [neg pip woym ywA ‘dew sno uo diay ayy MOTO ([) Ph-1'LZ SLOV 

st AVW ‘AvaSINGIM 


Ziey snyi nof ysoo aaey ABU qT [[B YOM 


Uvaq PIO'T PUB IOIARS SB ySIIy) SurmOouy sepy Zuorsisap sty Aq aso] yoRe pip 





one of the disciples. Cp. If Timothy 3:10-12. Have you ever been perse- 


cuted? Can it be expected if the gospel is proclaimed clearly? 


SATURDAY, MAY 3 
acts 14:8-28 


with inhabitants who were more 


(1) Lystra, differing from Iconium, was a fairly small town 
“simple folk.” Describe the attitudes and 
religion of the people of Lystra. What did they learn about the one true 
God that day? (2) Contrast vv. 18-19. What does this reveal about the 
heart and ways of man? (3) How important was “follow-up” to Paul? 
How did he counsel new Christians? In what condition did he leave them? 


(4) Vv. 26-27. Do you report God’s workings to your praying friends? 
SUNDAY, MAY 4 
acts 15:1-21 (1) 
Why was this such an important and controversial matter? (See wv. 5, 10, 
11.) 


Christian life and witness to others. 


What was the issue that occasioned this conference? 


Think about this and consider its implications in relation to your 
(2) How did the apostles arrive at 
their conclusion? Can you learn anything from this about handling con- 
(4) 


When someone from a background very different from yours becomes a 


troversies among believers? (3) What did the apostles finally decide? 


Christian, what do you expect of him? What do you consider basic to be- 
coming a Christian? to Christian life and growth? What is your basis for 


your opinions? 


MONDAY, MAY 5 

acts 15:22-35 (1) How did the apostles carry out their solution to the 
problem confronting Gentile believers (15:5)? How well do you implement 
your decisions? (2) How was the news received in Antioch? Would you 
have reacted similarly? (3) Consider some of the “burdens” you have laid 
upon yourself and other Christians. Have you drifted into a legalism that 
demands what God has not demanded? (4) What does this passage teach 
about inter-church relationships? How concerned is your Christian group 
for other fellowships? Are you praying for the needs in I/ntercessor and 


Mandate? lf not, should you be? 


TUESDAY, MAY 6 
acts 15:36-16:5 
and Barnabas? What does this indicate concerning each person mentioned ? 
What happened? 


rather than alone. Can you think of reasons for this? Do you have a 


(1) What was the basis of the dissension between Paul 


(2) Note the principle of working with someone else 


friend with whom you work and pray and share God’s workings? If not, 
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Cp. I John 1:3. 


testimony from this? 
FRIDAY, MAY 23 


acts 22:30-23:15 (1) Since this was not a formal meeting of the Jewish 
Council with the high priest presiding, Paul did not know that this man 
was high priest. Notice his attitude in v. 5 and the grounds for it. Why 
(2) How did the Pharisees and Sadducees 
differ theologically? Why did Paul bring up an issue that he knew would 


was Ananias so infuriated? 
cause trouble? (3) Why was God’s counsel of special comfort to him at 


this time? Have you found God faithful in times of need? 


SATURDAY, MAY 24 
acts 23:16-35 
tinuation. Read John 15:18-20. What can you expect in this world if you 
(2) How did God rescue Paul from the 


Jews’ plot? He is sovereign. Do you believe God can overrule the counsels 


(1) Review the preceding passage of which this is a con- 
are really following Jesus Christ? 


of men to have His way on your campus? in your life? 


SUNDAY, MAY 25 

Acts 24:1-27 (1) List the specific accusations against Paul. What was his 
defense? Did he answer each charge? (2) What was the core of the 
problem according to Paul (v. 21)? Is this the issue in your witness to 
your friends? List what they think Christianity is from what you have told 
them or indicated by your attitudes and conduct. (3) Describe Felix. What 


was his response to all this? Cp. Luke 23:4, 5, 


MONDAY, MAY 26 

acts 25:1-22 (1) What kind of person was Festus? What fault did Felix 
and Festus have in common? Cp. Mark 15:15. Do you ever fall into this 
error (in the dorm, for example)? (2) Why did Paul claim his right as a 
Roman citizen to appeal to Caesar? Cp. Acts 23:11. In the midst of pres- 
sure Paul was able to keep his goal clearly in mind. Do you stick reso- 
lutely to the path you believe God has called you to walk on? (3) Consider 
God’s purpose in having Paul speak to so many men in authority (9:15, 16; 
22:18). 

TUESDAY, MAY 27 

ACTS 25:23-26:32 (1) Picture this situation. What was the source of Paul's 
courage? Cp. 9:15, 16; 23:11. Are you willing to “speak of the things you 
have seen and heard” of the risen Christ? (2) Describe Paul before he met 


Christ. Is there anyone on your campus like him? Can God convert such 


persons? (3) Felix, Festus and Agrippa each rejected Jesus Christ. What 
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while Berea was a smaller town about 50 miles away. Contrast the attitudes 
of the Jews in these two towns. Note also the converts in both places. See 
I Thessalonians 1 and 2 for further light on Paul’s feelings and actions. 
(2) What characterized the Jews in Berea? Why did they believe? Do 
you ever “examine the Scriptures” with your non-Christian friends, praying 
for a similar result? Pray that God will open up opportunities for you to 
do this. 


SUNDAY, MAY 11 

acts 17:16-34 (1) What did Paul do when he was alone in a strange city? 
What kind of people were the Athenians (vv. 16, 21)? What things were 
important to them? The market (v. 17) was the gathering place for the 
_men of the city to discuss philosophical and religious matters. Why did 
Paul visit the synagogue and the market? (2) What was his message to 
these people? How did he present it? How did this differ from his mes- 
sage and presentation in other cities? Why? (3) What was the result of 
the message of Christ in this city? (4) Do you believe that God is con- 


? 


cerned for the “intellectuals” on your campus? Are you?—Or do you stick 


close to the “synagogue” and avoid the “market”? (Define each in terms 


of your campus.) 


MONDAY, MAY 12 

acts 18:1-11 (1) Corinth, the capital of the province, was a city famous 
for commerce and cultural pursuits as well as for great wickedness. How 
did God lead Paul in Corinth with regard to housing, activity and length 
of stay? What does this teach you about God? About Paul? Do you seek 
His guidance in these areas? (2) What does God’s counsel to Paul (vv. 9, 
10) indicate concerning Paul’s feelings about remaining in Corinth? Cp. 
I Corinthians 2:1-5, Can this encouragement from God apply to you in your 
campus witness? Do you believe that God has “many people” in your col- 
lege or university in whom He wishes to work? What can He do through 


you? 


TUESDAY, MAY 13 

acts 18:12-28 (1) Vv. 12-17. Of what did the Jews accuse Paul? What 
(2) Vv. 18-23. Check your map to see the 
ground covered in these verses. (3) Vv. 24-28. What gifts did Apollos have? 


was Gallio’s contribution? 


How was he using them? Did Priscilla and Aquila have the “right” to 


correct the minister? What does this show you about the early Christians? 


What was it that Apollos needed to know more accurately? How should 
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you treat earnest but not fully taught Christians? Can God use you even 
when your knowledge is not perfect? Are you open and teachable toward 
the Lord? 


WEDNESDAY, MAY 14 

acts 19:1-10 (1) How did the baptism Paul preached differ from that of 
John? How much difference has having the Holy Spirit made in your life? 
Cp. John 16:7-14. Do you refer to Him in your thinking and day-to-day 
experiences? (2) How did Paul react to stubbornness, disbelief and slander? 
Cp. Matthew 7:6. (3) Vv. 8-10. Note the time span, dnd the outcome in 
v. 10. Can this be said of your campus? What steps are you taking in 


this direction? 


THURSDAY, MAY 15 

acts 19:11-22 (1) Ephesus, a prosperous commercial city, was the center 
of the worship of Diana, the moon goddess. There was much superstition 
and practice of magic. Consider the extraordinary results God produced in 
Ephesus. Why do you suppose He worked in this way? (2) Of what sig- 
nificance was the incident of vv. 14-16? Can God use you to reach basic 
evils in the culture in which He has placed you? (3) What differences has 


being a Christian made in your life? What things have you “burned”? 


FRIDAY, MAY 16 

acts 19:23-41 (1) What caused this new wave of opposition? What brought 
it to an end? (2) Observe the crowd: their zeal for the moon goddess 
Diana (Artemis), their confusion, impulsiveness, prejudice. Are they differ- 
ent from people you know? (3) What does this incident show concerning 
the results of the gospel? Has the gospel resulted in any observable changes 
where you have been? (4) What do you expect God to do on your campus? 
(5) What kind of a God do you have? 


SATURDAY, MAY 17 

acts 20:1-12 (1) Vv. 1-6. Trace these travels on your map. (2) Imagine 
the fellowship of these Christians traveling together. What would they have 
talked about? prayed about? shared of fears and joys? (3) Vv. 7-12. How 
eager was the church at Troas to learn more about the Lord? How eager 
are you? (4) Why do you meet with others in your Christian group? Do 
you take advantage of present opportunities? 

SUNDAY, MAY 18 

acts 20:13-38 (1) What can you learn about Paul from the talk he had 


with the Ephesian elders? List these things. Is his experience necessarily 
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WHY I BELIEVE 
(Continued from page 16) 

spoke, promised to read it. Then he rode away on 
his bicycle. The next day was the Wednesday mid- 
week prayer meeting in the church, and as usual I 
attended. We all waited for Muthyalu to come and 
light the petrolmax lamps. But Muthyalu did not 
show up. On inquiry we learned that Muthyalu 
had been on his way to church on his bicycle, but 
had gotten off and died of heart failure by the road- 
side the same evening. I hadn’t dreamt that the end 
of that young man was so near. No one knew. But 
I remembered God’s warning to me the previous 
day: “If he dies tomorrow, who will answer for his 
soul?” 

God exists. He knows and He guides. 

Before I conclude, I should like to give one more 
illustration of the reality of God and His active in- 
volvement in His children’s lives. Several years ago 
a missionary became angry with me without a 
cause. I was much grieved and placed the matter 
before God. The Spirit of God spoke to me, saying, 
“Go and tell that missionary that I will speak to 
her tonight.” I shuddered and hesitated to obey, 
fearing the consequences if God did not fulfil His 
word. At last I told the Lord that I would go to 
a certain place and if He really wanted me to give 


her this message He should send her to that same 
place. 


So I went to the appointed place and lo! to my 
surprise the missionary was already there. I de- 
livered the message and left without waiting to see 
her reaction. Coming home my prayer partner and 
I fell on our knees and cried to God, reminding Him 
that it was at His command that the message was 
given, and that He ‘should therefore honor it. 

The next morning I received a letter from the 
missionary, in which she said, “I have been doing 
missionary work for eighteen years, but I never 
knew that God could speak so clearly to mankind. 
The Lord convicted me of my sin and cleared me 
last night. I am thankful to you for this.” Since 
that day the missionary’s life has been on a higher 
plane. Here again is another proof that the God of 
Elijah is still alive to show Himself strong on behalf 
of those whose heart is perfect toward Him. 

More than anything else, apart from the Word of 
God, experiences such as these have convinced me 
beyond all doubt that God exists. They have cleared 
away all my intellectual and spiritual doubts. When 
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the Holy Spirit comes into us in power, the doubts 
fly away. The theory of evolution appears as child’s 
play before the verity of God. 


Reader, may I emphasize that God exists and His 
banner over us is love. You can experience His 
reality if you are willing to hear Him. But if your 
eyes are blinded, humble yourself and seek Him 
with all your heart and you shall find Him. END 


YOUR TRAINING—OR YOU? 

(Continued from page 14) 
discernment of what are essentials and what are 
non-essentials. It should produce a man teachable 
—by the Lord, by fellow-laborers, by the native 
believer, too. 


I would be the last one to suggest that specific 
types of formal training are not necessary or will 
not be used on the mission field. Every missionary 
has felt the need of more training. The task is so 
great, the demands so varied, the opportunities so 
many, that no one man, in terms of his own specific 
training, feels qualified or equipped to meet them. 

In many fields, especially in pioneer areas, the 
missionary must be builder, administrator, linguist, 
translator, evangelist, teacher, repair man, doctor, 
lawyer, farmer and a score of other things, too. He 
must know how to win men for Christ and train 
them to win others. He may have to reduce a lan- 
guage to writing and prepare the basic materials 
to teach the people to read their own language for 
the first time. He may be faced with a lack of the 
Scriptures, and either he translates or else young 
Christians must go on without the milk and meat 
of the Word. He must be farsighted in encouraging 
the establishment of indigenous churches, counsel- 
ing without dictating, inspiring without coddling, 
intelligently yielding to the Holy Spirit’s guidance 
of the converts rather than running things into the 
mold of his own (foreign) culture. 

And all these things must usually be done in a 
language not his own; in a culture quite different 
in its organization, drives and values; with many 
problems unique both to him and to them; and with 
a discernment of what is basic Christianity and 
what is just American in all his own practice, 
standards and belief. 

Above all, he must know the Lord and His Word, 
and the guidance and fillings of the Holy Spirit. 

TO BE CONCLUDED 
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Don’t say “Reverend Smithson”! 


[Occasionally an article is published in His about which 
viewpoints differ among Christians of equal sincerity. Such 
an article should not necessarily be considered “the IvcF 
position,” or a plank in the His editorial platform. Perhaps 
—as is the case with the article which follows—it is simply 
an attempt to stimulate thought, to encourage the testing 
of accepted Protestant traditions by Scripture.— Does our 
Lord’s command, “Be not called Rabbi . . . Father . . 

Masters” (Matthew 23:8-10) have any bearing upon the 
contemporary usage of “Reverend”? Note that a divinely 
called ministry, set apart by the Church through ordination, 
is not the point at issue. Instead, the question is whether 
such ministers (servants) should be given a certain title or 


not. — Ed.] 


Dow: say “Reverend Smithson.” 


—And it won’t make it a bit better if you say, 
“The Reverend Smithson”—unless you are one of 
those queer individuals (such as we have never 
seen) who might go about saying “Beautiful Jones” 
or “Venerable Johnson.” It would be well to say 
that the use of “The Reverend” is exactly the same 
as that of “The Honorable” except that we have 
actually observed columnists or commentators who 


! 


said “Honorable Vandenburg”! 


Alexander Woollcott used to call this error in 
speech “a light-hearted vulgarity.” Time Magazine 
took it more seriously, commenting on the abolition 
of its usage by the ministers of Lansing, Mich., 
when it said: “Nothing so infuriates a minister 
named Jones as being called “Reverend Jones.” 
Reverend is an adjective, not a title. If a minister 
is not a doctor, he is, like other men, a mister.” 

So, don’t be afraid of calling a preacher “Mr. 
Smithson.” Newspaper reporters need feel no 
qualms about calling a minister, just like anybody 
else, “Smithson.” Headline writers can do as well. 

In commenting on the protest of those Lansing 
ministers, The Christian Century called the error 
“an odious practice which, beginning with the 
illiterate and unchurched, has spread in recent years 
until one is no longer safe from it even in the 
columns of metropolitan dailies or on the platforms 
of urban churches.” 


PEOPLE OUGHT TO KNOW BETTER 
Even in the minutes of church courts or on print- 
ed programs you sometimes read: “Reverends 
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Smithson, Simpson, Smith and Swanson” or Rev- 
erends (or Revs.) J. T. Smithson, Wm. Simpson, 
Frank Smith and Edgar Swanson” as if this were 
a title like Doctor or Professor. 


Meetings of ministers and church courts would 
do well to omit this prefix. Already a good many 
of them refuse to use any form of doctor’s degree 
in referring to each other in their meetings. They 
should go another step and leave off the “Rev- 
erends” as they take a stand on a parity with the 
layman. If distinctions have to be shown on certain 
lists, they can be designated : “Ministers 
Laymen —___ 


oe 9 


It would seem strange if lawyers’ gatherings, for 
example, with all their formality and high-sounding 
phraseology, went through the form of “Honor- 
abling” everybody present. If they did, they might 
well stop every now and then and have a good laugh 
at themselves. 


There’s something wholesome about an approach 
of straightforward simplicity. You observe it in 
some of the great colleges and universities where 
everybody, from the president down, calls each 
other “Mister” — nothing more ornate. These col- 
leagues stand on a parity far more impressive of 
their true worth than would be their insistence upon 
any other academic designations. 

Many people have worked to correct this hideous 
error, but still it persists. Emily Post’s readers are 
warned that they are never socially correct when 
they say “Reverend Smithson.” Frank Colby, in his 
syndicated word column, writes: “Reverend should 
never be used as a noun. It is not a title like Doc- 
tor, Captain, Mayor.” 

The World Almanac puts it contender “A clergy- 
man should never be referred to as a Reverend or 
addressed as Reverend Blank. Reverend should be 
used only as Honorable is used. It is The Rev. Mr. 
Blank or The Rev. Dr. Blank or The Rev. John 
Blank, but never Rev. Blank.” 

It would seem to clarify the point enough to say, 
use “The Reverend” only with a man’s full name or 
initials, as, “‘The Reverend John T. Smithson,” or 
“The Rev. J. T. Smithson,” and never use it in 
direct address. 


NOT A TITLE 

This usage is difficult for some people because 
they think of “reverend” as a title like “Doctor” 
or “Rabbi” or “Father.” It is like none of these. 
Rather, it is an adjective descriptive of character, 
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not of office. You may describe a minister’s re- 
sponsibility in terms of a pastor, or a minister— 
he pastors, he ministers—but he does not reverend, 
at least, he ought not do so! 


The fact that this is a complimentary term of 
respect is why it is bad form for a minister ever 
to use it with his own name—either on cards, let- 
terheads or even on his church bulletin. Let others 
speak in this way of him, if they will, but never 
let him do so any more than he would have his 
academic degrees printed beside his name. (The 
fact that some do this does not make it any better 
form.) 


TELEPHONE OR SIGNATURE 

Perhaps you have even heard a minister answer 
the telephone by saying, “This is Rev. Smithson.” 
He will do better to say, “This is J. T. Smithson” 
or “This is John Smithson.” And of course he will 
not sign his name as “Rev. J. T. Smithson” or “The 


Rev. J. T. Smithson.” 


Once a man realizes that the word means “wor- 
thy of reverence,” he is reluctant to acquiesce to its 
use. Most ministers that we know want to be re- 
spected or admired or cordially regarded, but they 
don’t want to be reverenced. They choose to be 
considered on a much more friendly basis. And, 
even if a man did feel himself to be “worthy of 
reverence,” it would not be good form to placard 
himself with the claim. 

Some, cringing under the misuse of this term, 
have produced jingles like these: 


There is a certain fellow 

Who makes me want to burst, 
He never fails to hail me 

With “Hello, Reverend Hurst!” 


If two things make bad syntax, 
This one is the first, 

When some guy introduces me 

With “This is Reverend Hurst.” 


As just a common “Mister,” 

I'd acknowledge him to durst; 
But I would like to punch the man 
Who calls me “Reverend Hurst.” 


We might add a little spice by using some varia- 


tions. We might choose the adjective to suit the 
man — Dignified John Jimpson or Solemn Ezra 
Stump or Jocular Edgar Friendship. There are two 
adjectives that we seem to use very well: the vener- 


able Dr. Blank or the late Mr. Soandso. We have 


27 





yet to hear anyone say “Venerable Blank” or “Late 
Soandso.” 


DON'T BE AFRAID 
TO SAY “MR. SMITHSON” 


Here then, in brief, are the right aid wrong ways 
of doing it: 


WRONG 

(1) Reverend Smithson 

(2) Rev. Smithson 

(3) The Rev. Smithson 

(4) “Reverend” 

(5) Reverends (or The Revs.) Smithson, Sampson, 
Smith and Swanson 

(6) Reverends (or The Revs.) John Smithson, Wm. 
Sampson, Frank Smith and Edgar Swanson 

(7) Rev. and Mrs. Smithson 

(8) Rev. and Mrs. J. T. Smithson (Though frequently 
used, this is an error. “Reverend” is not a noun, remem- 
ber; it is an adjective, and it is not masculine. Suppose 
the wife is a minister too, as is sometimes the case? ) 


RIGHT 

(1) Mr. Smithson 

(2) The Rev. J. T. Smithson. (If you insist, you may 
say Rev. J. T. Smithson, though it is not strictly correct.) 

(3) The Rev. Mr. Smithson or Mr. Smithson, The Rev. 
Dr. Smithson or Dr. Smithson 

(4) Mr. Smithson 

(5) The Rev. Messrs. (or Messrs.) Smithson, Sampson, 
Smith and Swanson 

(6) The Reverend Messrs. (or just Messrs.) John 
Smithson, Wm. Sampson, Frank Smith and Edgar Swanson 


Teacuers for elem. and h.s. grades and subjects 
for Chr. school in Philippines. Write giving qual., 
exper. to His Placement, Box M-158. 

Teacuers for elem. and h.s. grades and subjects 
for Chr. schools in Eastern U.S. Write giving 
qual., exper. to His Placement, Box M-258. 
Doctor for independent work in India. Must 
have own support. Sgl. or mar. Furn. house pro- 
vided. Write giving Chr. and med. exper. to His 
Placement, Box M-358. 

COLLEGE STUDENTS and grads. (espec. teachers) 
are needed to teach D.V.B.S. and serve as Bible 
conf. workers and couns. in various sections of 
rural America. Write giving background to His 
Placement, Box M-458. 

OLDER WOMEN to serve as house mothers at home 
for so-called “bad boys” in early teens. Chris- 
tians wanted, who will be willing to work with 
and love these boys. Midwest. Write giving back- 
ground to His Placement, Box M-558. 


(7) Mr. and Mrs. Smithson, or The Rev. Mr. and Mrs. 
Smithson 

(8) The Rev. J. T. Smithson and Mrs. Smithson, or 
The Rev. Mr. and Mrs. J. T. Smithson. 


TWO COURSES PROPOSED 

In view of the confusion resulting from the use 
and misuse of this term—even by some ministers— 
it is not surprising that the once-considered illiterate 
practice has made its gains. Two courses might be 
followed. 

One would be to teach the correct usage as these 
paragraphs seek to do. Many people want to know 
what is considered the proper form. They want to 
understand this point. Therefore, if it is worth the 
effort, we can teach the correct usage by precept 
and example. However, we really have little hope 
of doing much about this. The correct use is in- 
volved, confusing and not easily explained. There 
is little wonder that many people despair of under- 
standing this intricate usage and secretly wish that 
ministers would renounce the form. 

There is, however, another course. 

How many would be willing to follow it is un- 
certain. That way would seem to be in the spirit 
of that Man of Galilee who never seemed much con- 
cerned about titles and proper recognition and the 
like. You could never conceive of addressing Him, 
the first Christian minister, as “The Reverend Jesus 
Christ.” It is equally difficult to think of speaking 
of any of the apostles in this way, including Paul. 
They had a simpler way about them, and doubtless 
they would make a stand for that simplicity today 
—the sort that existed before ecclesiastics in the 
Middle Ages or earlier became concerned about 
forms and ceremonies and whether or rot they were 
accorded the full honors due them. 

After all, the one place this word is used in the 
Bible is not about man but in reference to God: 
“Holy and reverend is his name” (Psalm 111:9). 

Some day, a band of ministers may rise up to 
renounce all the forms that would accord them such 
preferment. For them, “Mister” or plain “John 
Smithson” will be good enough, and perhaps that 
will save them from the fellow who shouts across 
the street, “Hi ya, Rev!” For then he would feel 
free to call the minister John. 

—-By the way, there’s good New Testament war- 
rant for calling a minister John. END 
(By permission, Outlook Publishers, Inc., 1 N. 6th St., Rich- 


mond 19, Va., where copies of this article may be obtained 
at 5¢; 12 for 25¢; 100 for $1.50.) 
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Who comes after the King? 


a What an odious word to many of us. 
In conversation we find ourselves saying: potential 
success, potential church membership, potential mis- 
sion fields, potential spiritual growth. 

Potential . . . but unrealized. 

We struggle with obedience. How often we block 
our own paths, shatter our own hopes. 

Are you ill-treated? Our Lord Jesus Christ was 
beaten, spit upon, crowned with thorns and put to 
death on a cross. 

Are you lonely? He was alone forty days in 
the wilderness, tempted by Satan. From the cross, 
He who was in the beginning with the Father cried, 
“My God, my God, why hast thou forsaken me?” 

Are you busy, under too much pressure? “And 
he went about all Galilee, teaching in their syna- 
gogues and preaching the gospel of the kingdom and 
healing every disease and every infirmity among the 
people. So his fame spread throughout all Syria, 
and they brought him all the sick, those afflicted with 
various diseases and pains, demoniacs, epileptics, 
and paralytics, and he healed them. And great 
crowds followed him...” “And the whole city 
was gathered together about the door . . . And they 
had no leisure even to eat.” 

Yet Jesus remained the Sinless One, obedient to 
the Father: “Not my will, but thine, be done.” 

Perhaps the most meaningful statement ever ut- 
tered upon this earth came from the lips of the Holy 
One of God as He hung on the cross. “Jesus know- 
ing that all things were now accomplished ... said 
‘It is finished’: and he bowed his head, and de- 
livered up his spirit.” 

In his high priestly prayer (John 17) the Lord 
Jesus said it more fully. “I have glorified thee on 
earth, having accomplished the work which thou 
gavest me to do.” 

Glorification of the Lord God: the noblest action 
possible to man; its perfect fulfillment: in obedi- 
ence. “It is finished.” 

The Son of God suffered all things on our behalf, 
yet we betray Him at every turn—if not outwardly 
for the world to see, then inwardly where we cannot 
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hide it from ourselves or from Him. The sin of 
Judas is in every one of us and we refuse the re- 
sources that can avert betrayal. 

But He did not die for perfect men. “While we 
were yet sinners, Christ died for us.” Because He 
loves us, God makes it possible for frail sinful men 
and women to approach His throne of grace. “To 
all who received him, who believed in his name, he 
gave power to become children of God; who were 
born, not of blood nor of the will of the flesh nor 
of the will of man, but of God.” 

He speaks to our hearts, calling us to follow the 
narrow path of obedience and love. “Do you not 
know that if you yield yourselves to anyone as 
obedient slaves, you are the slaves of the one whom 
you obey, either of sin, which leads to death, or of 
obedience, which leads to righteousness?” 

Failure in the Christian life is not a necessary 
condition. “Thanks be to God, who gives us the 
victory through our Lord Jesus Christ.” He has not 
left us on our own, but has sent His Holy Spirit to 
show us the way. “And your ears shall hear a word 
behind you, saying, ‘This is the way, walk in it,’ 
when you turn to the right or to the left.” 

Do you have an obedient heart, a guidable spirit? 
Your Lord knows, and He wants to change you. 
While Satan would keep your attention focused 
backward, causing you to relive past failures, the 
loving God holds forth His hand, urging you to come 
after Him, drawing you to Himself. You can make 
time for a quiet time . . . to meet Him. 

Few follow the King along the narrow way and 
kneel at last in His presence. But happy are they 
who see His face. “The sufferings of this present 
time are not worth comparing with the glory that 
is to be revealed to us.” 

There is a wonderful potential for those who come 
after the King, worshipping and loving Him for His 
worthiness, confessing their depravity, longing for 
spiritual growth in this life and then to be with 
Him, like Him. 

Potential? Yes, available to those who come after 
the King... to you. —H. Ricwarp Gopin 





HOW 


THE BIBLE DESCRIBES 


PoeOPLE 


BY RUTH H. MUNCE 


lows OFTEN teaches truth through the lives of men 
and women. Large sections of the Bible are taken 
up with such teaching through biography. 

Since this is the case, it is interesting to study 
the means used in Scripture to characterize human 
beings. 

It is remarkable that the method most commonly 
used in such literary characterizations is the one 
least used in the Word of God, that is, descriptive 
adjectives and adverbs. 

Starting with the first verse of the Bible, ten 
generations pass before any individual evaluation 
is made. Then it is said of Noah that he was “a 
just man and perfect in his generations” (Genesis 
6:9). 

Again, three generations pass before Nimrod is 
called “a mighty one,” and seven more before 
Sarah’s beauty and Abraham’s wealth are com- 
mented upon. Individual characterizations are not 
absent from these chapters, but descriptive modi- 
fiers are scarce. 

About twelve chapters are taken up with the life 
of Abraham, yet never once is Abraham called obe- 
dient or rebellious, cheerful or sad, disappointed or 
glad, brave or cowardly. He exhibits many of these 
moods, but they are implied by his actions or by 
what he says. For instance, not a word is said about 
the heartache he must have felt when he “rose up 
early . . . and took Isaac” and went to the place 
of sacrifice. No eulogy is given for his courage in 
obeying the command. Yet in all literature there is 
scarcely any other scene in which the reader feels 
more strongly with the characters. 

Out of curiosity I compared this story of Abra- 
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ham with random pages from Jane Austen’s Pride 
and Prejudice and Thomas Hardy’s The Mayor of 
Casterbridge. A single page of Hardy’s book yields 
the descriptive words proud, unexpected, greedy, 
sudden, mad, pure, hastily, simple, sublime, griz- 
zled; while a page from Jane Austen has good hu- 
mor, intimate, rapture, adoration, delight, mortifi- 
cation (all describing one person’s emotions) ; in- 
attentive, restless, ecstasy, luckless, repining, un- 
reasonable, peevish, exciting, detestable, secretly, 
imprudent, attentively. 

Almost any page of Abraham’s story would imply 
most of these various concepts, but not one of the 
words is used. When, for instance, God speaks to 
Abraham, giving him the divine promises, the words 
sublime, intimate, rapture, adoration, delight, ec- 
stasy, might very well apply. Or when Abraham 
is rebuked by Abimelech the words imprudent and 
mortified would certainly have been appropriate. 
He might have told Sarah when she wished to get 
rid of Ishmael that she was peevish, greedy and un- 
reasonable, but no mention is made of it if he did. 

It is interesting to find the same sort of dis- 
passionate narration in the life of Moses. At the 
time he committed the murder in his youth, he is 
not called cautious, but it states that “he looked this 
way and that way.” His long, eventful life is drawn 
with bold clarity, but only once (when his authority 
is questioned by his brother and sister) does God 
break the silence as to what He thinks of Moses per- 
sonally, to say that “the man was meek above all the 
men that were upon the face of the earth.” And 
He tells the rebels that Moses is “faithful in all 
mine house” (Numbers 12:3, 7). 

Because these exceptions are so outstanding 
throughout the Bible it may be permissible to spec- 
ulate as to the reason why the Author uses this 
method with such restraint. In contrast to the de- 
scriptions of Noah and Moses, the stories of Esau 
and Jacob, who lived chiefly “after the flesh,” con- 
tain many more descriptive words, such as anger, 
subtilty, deceived, fury, hated, afraid (several 
times), dreadful, love secretly, wrath, hotly, greatly 
afraid, and distressed. 

On the other hand, in introducing Daniel and his 
three friends, more descriptive words are used of 
them at one time than perhaps anyone else in the 
Bible. But it is noteworthy that this evaluation of 
them (Daniel 1:4) is from the viewpoint of Gen- 
tiles who are impressed by the outward appearance. 

It is possible, then, that the Author’s purpose in 
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leaving out descriptive words is to show that “God 
looketh upon the heart,” and that man’s emotions 
or outward looks are merely carnal and the “flesh 
profiteth nothing.” 

But if the characterizations in the Bible are not 
produced by means of descriptive words, what 
methods are used? 

The method most commonly found is the simple 
statement of actions and sayings. Abraham’s obe- 
dience, for instance, is seen when at God’s command 
to “Get thee out,” the writer simply states: “so 
Abraham departed.” The one word “so” does away 
with any necessity for saying that Abraham did not 
weigh considerations, or that a strong feeling of 
love and loyalty welled up in his heart and he de- 
cided to obey promptly. Again, Abraham’s wistful 
disappointment at the delay in the birth of a son is 
revealed when he says, “Lord God, what wilt thou 
give me, seeing I go childless?” His temporary lack 
of faith and his impatience are shown in his yield- 
ing to Sarah in the matter of taking Hagar. His 
one great weakness, physical fear of the Gentile 
king, shows in his twice risking Sarah’s good name 
and happiness to save his own life. When the ques- 
tion arises as to whether Ishmael is to stay or go, 
we are told that the thing was “grievous in Abra- 
ham’s sight because of his son.” 

It is interesting to find that the characterizations 
of minor figures in the Bible, although extremely 
brief, are also clear. There was Michal, King 
David’s wife, who, having remained at home from 
the great celebration when the ark of God was 
brought home — a revealing action in itself — 
watched the procession from her window, and seeing 
her husband dancing for joy, despised him in her 
heart. Only one verse is taken up with this, but she 
stands condemned (I Chronicles 11:18). 

Then there were the three captains who proved 
their love for David by bringing him water from 
enemy territory at the risk of their lives. What a 
contrast there is between David’s wife and his cap- 
tains! Yet the contrast is not mentioned. The facts 
are stated and the rest is left to the reader’s infer- 
ence. 

Some characters are sketched by means of a sin- 
gle remark which they made. The little foreign 
slave girl in Naaman’s house (II Kings 5:3) had to 
screw up her courage, no doubt, to express her wist- 
ful longing: “Would God my lord were with the 
prophet!” And Ahimaaz (II Samuel 18:29), out- 
running Cushi in his eagerness to tell of the victory, 





AIM TO BE THAT ONE 
THE HEAVEN is more adorned by the large, bright 
constellations than by many insignificant stars. 
So God may be more glorified by one bright 
Christian than by many indifferent ones. Aim to 
be that one. — Andrew Bonar 


gives himself away when, on suddenly realizing the 
grief that will engulf the king at news of his son’s 
death, he stammers merely: “I saw a great tumult 
but I knew not what it was.” 


Some people are known by the letters they write. 
Paul, writing to Philemon about the latter’s thiev- 
ing, runaway slave, newly born into the family of 
God, says: “Receive him as myself . . . If he hath 
wronged thee, put that on my account.” And John 
writes to the well beloved Gaius, “I have no greater 
joy than to hear that my children walk in truth.” 
As we read that statement we can almost visualize 
the loving smile on John’s face, and the little wistful 
shake of his head that shows this is not always true 
of them. Then there is the king of Syria who knew 
perfectly well that Naaman only wanted him to 
write a letter of introduction to the king of Israel, 
but he would add with exasperating irony to the 
man who had beaten him in battle, “Behold, I have 
sent Naaman . . . that thou mayest recover him 
from his leprosy.” 


Some characters, on the other hand, are revealed 
by the letters people write to them. Philemon comes 
to life in that same letter Paul wrote him. He was 
evidently a man wealthy enough to own slaves and 
a house large enough for a meeting place; he was 
a Christian worker, loving, faithful, generous, yet 
naturally inclined to bring the law to bear upon 
evil doers. Hiram, King of Tyre, judging by the 
letter Solomon wrote to him (I Kings 5) was a 
great friend of Solomon’s father, though probably 
a pagan, since Solomon speaks of “the Lord my 
God.” He was also not unresponsive to flattery, 
since Solomon says, “for thou knowest that there is 
not among us any that can skill to hew timber like 
unto the Sidonians.” 


Some people are known by the company they 
keep, as Daniel and his three friends, or the woman 
of Samaria, who “called all the men of the city.” 
Some show their character by their reactions in a 
crisis. There was King Darius (Daniel 6) who was 
put on the spot by his courtiers when he found he 
had signed the death warrant of his beloved prime 


minister. Instead of standing by Daniel he was 
“sore displeased with himself and set his heart to 
deliver him,” yet when he failed he gave Daniel, 
en route to the lions, what must have seemed cold 
comfort: “Thy God, whom thou servest continually, 
he will deliver thee.” 

Another who was faced with an embarrassing sit- 
uation, to say the least, was the woman taken in 
adultery. She is revealed in what she does not say. 
Her lack of self-justification earns the sympathy of 
the reader. The woman who touched the hem of 
Jesus’ garment was suddenly brought into the lime- 
light. In such a moment a person forgets himself. 
It is an excellent time for a writer to take a candid 
shot. In her one act she reveals all the desperation 
of her years of invalidism, all her timidity, all her 
faith. 

Then there are the characters who are known by 
the choice they make. “Lot . . . chose him all the 
plain of Jordan.” “Daniel purposed in his heart 
that he would not defile himself with the king’s 
meat.” His three friends, confronted with the fiery 
furnace, made their choice, too: “O Nebuchadnez- 
zar, we are not careful to answer thee in this matter 
. . . Our God whom we serve is able to deliver us, 
. . . but if not, be it known unto thee . . . that we 
will not serve thy gods.” 

This study could be carried on almost indefi- 
nitely. Let us close here with the method of char- 
acterization which, perhaps is the one spiritually 
most revealing, the prayers men offered. There was 
Moses. Nowhere in his long life story do we find 
his heart revealed as when he cries out: ‘Oh, this 
people have sinned a great sin . . . yet now if thou 
wilt forgive their sin . . . If not, blot me, I pray 
thee, out of thy book. If thy presence go not up 
with me, carry us not up hence. I beseech thee, 
show me thy glory.” 

David prayed: “O Lord rebuke me not in thy 
wrath . . . Create in me a clean heart . . . Out of 
the depths have I cried unto thee . . . Thy face, 
Lord will I seek . . . Thou, O Lord, art the lifter 
up of my head.” 

Daniel’s prayer brought God’s precious “O man 
greatly beloved.” Job ended his prayer, “I abhor 
myself.” Paul prayed “that | may know Him and 
the power of His resurrection and the fellowship of 
His sufferings, being made conformable unto His 
death . . . that ye may be able to comprehend the 
love of Christ.” And John’s heart cry was: “Even 
so, come, Lord Jesus.” END 
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BY VIRGINIA KRAUSS 


nothing 
happened 


Now IT CAME to pass that a certain sophomore 
named Sarah accepted the Lord Jesus Christ and 
determined to live for Him. And she was sincere 
in her faith and determination. 

She began attending Inter-Varsity meetings, a 
Bible study and daily prayer meetings. She knew, 
you see, that she couldn’t be a lone-wolf Christian. 
And you mustn’t think she neglected quiet time, 
either. She read God’s Word and it rejoiced her 
heart. 

And all the while she prayed, as she knew a 
Christian on a secular campus should pray, “Lord, 
help me to be friends with these non-Christian kids. 
Help me to tell them about you.” 

Now the Lord heard her prayer and gave her 
non-Christian friends, kids who liked and accepted 
her. “A little too serious,” some said. Or “A good 
girl. Quite religious.” But nevertheless they liked 
and accepted her. 

Nor did it end there, for God helped her tell them 
about Him, without pulling her punches, yet in a 
way that didn’t antagonize. They listened. And 
some were impressed with her sincerity, while others 
envied the strongness and reality of her faith. 

But nothing happened in the lives of Sarah’s 
non-Christian friends. 

Academically, just as socially, Sarah was a suc- 
cess. Many of the profs knew who she was. “Alert 
and enthusiastic,” some said. Or “Intrinsically mo- 
tivated” — that was Dr. Williams in Ed. 204, of 
course. Sarah had some long extra-class conversa- 
tions with him and several others, and opportunities 
came to tell them about the Lord Jesus Christ. And 
some of her profs were impressed with her sincerity, 
while others envied the reality of her faith. 
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But nothing happened in the lives of these pro- 
fessors. 

And so she was graduated. 

* * * 

Now, you'll say, that isn’t the whole story. And 
of course it isn’t. Sarah made one big mistake those 
three years. The result was fruitlessness. 

Remember her prayer? You'll find the clue in 
it. She asked God to give her non-Christian friends. 
And He did. She asked Him to help her tell them 
about Him. And He did that too. 

But, you see, those two petitions were about the 
extent of her praying for them. 

There was Mary Ellen, her roommate: a dance 
major, high-strung, hard-working, worried about 
finding a husband and amazed at a roommate who 
appeared so “devout.” Sarah sensed the emptiness 
of Mary Ellen’s life and her need of the Savior who 
can remove fear of the future. She longed to tell 
her of God’s love for people who just can’t be good 
enough no matter how hard they try. And oppor- 
tunities came. Some nights they’d lie in their dark 
room and talk—about men and life and death and 
God and who the Lord Jesus was. Mary Ellen lis- 
tened and asked questions. 

Yet in the eyes of her Lord Sarah failed com- 
pletely in this relationship because she did not ear- 

(Continued on page 36, column 1) 
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Tia along the grass that marks the bound- 
aries of our compound runs the road, the one road 
leading out of Igbetti. 

Along this well-beaten path travel hundreds of 
Yoruba feet. Down this road the people go one by 
one, their flowing garments billowing in the wind, 
their voices harsh and penetrating, mechanical in 
greeting, or sharp and angry in dissension. 

Along this road every Sunday morning come 
scores of church-coming people: men in long, elab- 
orate gowns, women with bright headpieces and 
brighter blouses, children in newly starched outfits, 
miniature replicas of their parents. 

Up this road early Easter morning marches a 
group of African Christians, singing the Resurrec- 
tion songs of triumph and praise. A morning moon 
gazes down on the slumbering town as one by one 
its children wake from sleep and slip out into the 
streets to hear the message of Easter: “I am he that 
liveth, and was dead; and, behold, I am alive for 


evermore, Amen; and have the keys of hell and of 
death.” 


Yet there are those who have not understood the 
message, and at times death haunts the Igbetti Road. 


Down the hill a woman comes stumbling, flinging 
her arms about her, wailing in tremulous sobbing 
cries. “Iya mi! Iya mi! My mother! My mother!” 
And my heart stands chilled at the hopeless horror 
of her grief. One who lived in Igbetti this morning 
lives here no more. The soul of a woman I perhaps 
knew is groping its way into the darkness, traveling 
in despair along another road of no return. No 
liberating key for her grave, no word of hope. With- 
out God and without hope on the road. 

Along this path come the Shango worshippers, 
multi-colored costumes shining in the sun, jingling 
anklets and charms whirling as they twist and turn 
and weave their bodies round and round to the wild 
syncopation of the pounding drums. 

And the devil joins in the dance on these days, 
for the time being sole owner of the road. 

At night the sounds of the road crowd closer until 
they seem to fall just outside my window. The soft 
padded footfalls of bare feet, the sharper clack- 
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clack of native sandals, the hurried rhythmic tread 
of late travelers going home in the darkness: all 
coming, coming, coming. And then on my doorstep 
the sound changes, the footsteps fade and the road 
grows quiet. Sometimes voices accompany the feet, 
or loud mad drumming. Sometimes they come and 
die in silence. 

These are the feet that walk daily into my life, 
are arrested for a. moment, and then go on. The 
burdens of some are laid down here and Another 
walks along with them. For others, sin and sorrow 
remain in their hearts and they continue to travel 
the road alone. 

I see them go by tonight as I write, misty figures 
in the darkening distance, some carrying a tin 
lantern, others with no light. There is little need 
of it, they feel. They know the road. They have 
walked it since childhood, it is the road their fathers 
walked before them, and their fathers’ fathers before 
that. There is no other. 


Yet they walk another road with as familiar a 
step as the road leading out of Igbetti, the road 
leading out of life. In the last few years they have 
heard that a new Road has been built—built with 
Blood—and that it leads to a Different City. But 
this is the road their fathers trod, the one they 
played on as children, the only one they know. And 
so they walk, no light for their feet, no parapet to 
protect them from the plunging precipice at the end. 

Their footsteps sound in my heart tonight. How 


many have been at my door and I could not know 
how soon their sound would die out forever? Their 


footprints lead past my gate. How many now walk 
with the Lord of Life? What change has there been 
in the direction of the travelers since I, too, have 
come to walk these dusty paths? 


Christ of the Calvary Road, come walk our road 
tonight. Let the dark blood stains which marked 
Thy steps to the place of death be the signs which 
point our travelers to Thee. 

Risen Lord of the Emmaus Road, walk with Thy 
servants this day, that we with Thee may search out 
those who walk the Igbetti Road and turn their feet 
into Thy paths of peace. END 
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NOTHING HAPPENED 

(Continued from page 33) 
nestly day by day pray for the roommate He had 
given her. 

It was the same in her classes. In the first place, 
she never consulted the Lord Jesus about what 
courses to take — she was an English major and 
there was plenty of room for electives—but Sarah 
just went ahead and made up her own mind. (And 
you know not all courses are the terrific deals they 
sound like in the catalog.) Sarah put in long hours 
for classes that her Lord knew were second- and 
third- and fourth-best, courses He’d never have 
chosen for her. 


But even so, there were all sorts of contacts that 
God longed to lead her in and bless. 


Her friendship with Jim, for instance. They were 
in contemp. lit. together their senior year. A friend- 
ly, intense, thoughtful boy, Jim unassumingly stim- 
ulated class discussions and took reams of carefully 
written notes. Before and sometimes after class he 
and Sarah talked casually about the weather, the 
prof, the poet being studied, the obscurity of it all, 
the movie at the Union—even about religion. But 
it didn’t occur to her to pray for him. 

The next year Jim, by then a grad student, went 
out one evening, attached a hose from the exhaust 
to the back window of his car, and started the en- 
gine. 

Sarah read the account of Jim’s death in the 
paper and thought of how she, a Christian, a child 
of the Sovereign God, had sat next to him three 
times a week for two semesters. She’d never thought 
to pray for him, or for other kids in her classes. 

An extreme case, you say. Admittedly. But true. 
Yet does it matter when or how the student next to 
you dies, if he dies without knowing the Eternal, 
Redeeming God? What is anyone’s future apart 
from the Lord of Life? 

Does it matter if your roommate recognizes that 
normal, intelligent, well-adjusted people are some- 
times Christians, if the Spirit of the Living God is 
not working in her heart? Does it matter how sin- 
cere and out-going and positive you are in your 
contacts with non-Christian kids if you’re net at the 
same time day by day bringing them specifically 
and earnestly to the Son of God who died for them? 

Not my might, nor by power, but by my Spirit, 
saith the Lord of hosts . . . The effectual fervent 
prayer of a righteous man availeth much. END 
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CAMPUS NEWS 
(Continued from back cover) 

International students and American students at 
the U. of Michigan participated in a ski week-end 
in cooperation with First Baptist Church, Cadillac. 
Folks at the church provided meals and housing. 
Discussions were led Friday and Saturday nights 
by Regional Secretary Keith Hunt. 

Christian life conferences were held in Kentucky 
and Indiana in February. Staff member George 
Westerlund conducted the meetings on Bible study 
and campus witnessing. 

The McGill Christian Fellowship (vcr at McGill 
U., Montreal) held its Winter Week-end at Morin 
Heights, Quebec, with Walter Liefeld and Tony 
Tyndale speaking. More than a dozen non-Chris- 
tians attended, including a Moslem student. As a 
result, many began to question and to seek the Lord. 

Seventeen faculty members and graduates at- 
tended a “Student Workers’ Colloquium” in Michi- 
gan. Regional Secretary Keith Hunt said the pur- 
pose was to encourage a sharing of the way God is 
working in the area and to give practical sugges- 
tions as to how to help local student witness. 

National Secretary Charles Hummel was one of 
the speakers at Religion in Life Week at Ohio State 
U. Staff member Joe Martin also participated. 

Varsity Christian Fellowship (ivcF at the U. of 
Toronto) helped in a project to repair a downtown 
Anglican chapel, then held a Sunday evening serv- 
ice at which one. woman found Christ as her Savior. 
Students also have started a work among children. 
At a Saturday night meeting the vcr showed the 
film, “John Wesley,” to an audience of 200, includ- 
ing many non-Christians. This was followed by a 
social hour. Walter Liefeld conducted a series of 
lectures on the Book of Acts and spoke at an in- 
formal tea. 

More than 200 students from 24 schools attended 
the 8th Annual Missionary Conferette at Detroit. 
The theme, “Total Mobilization for World Evan- 
gelization,” was considered in panels of students 
and missionaries, survey talks, discussion groups, 
and an evening meeting addressed by the Rev. W. 
Elwyn Davies. 

The 1vcF chapter at Northwestern U. (Evanston, 
Ill.) entertained international students at the home 
of Dr. James Roberts, acting chairman of the Phys- 
ics Department. Fifteen internationals from many 
countries attended, together with about 20 1vcF’ers. 

—James W. REAPSOME 
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wens WHENEVER evangelical scientists and the- 
ologians meet to discuss problems of mutual in- 
terest, the question of the magnitude and effects of 
the Genesis Flood invariably arises. This was cer- 
tainly the case in the first two joint meetings of the 
American Scientific Affiliation and the Evangelical 
Theological Society. 

During the past several years it has been my 
privilege to devote special attention to the Biblical 
doctrine of the Flood and to bring together my con- 
clusions in a doctoral dissertation, The Genesis 
Flood. Within the brief compass of this article, I 
shall summarize basic lines of evidence that have 
led me to the conclusion that the Bible teaches a 
geographically universal flood in the days of Noah. 


THE DEPTH OF THE FLOOD 

It has been generally admitted that one of the 
most important Biblical arguments for a universal 
Flood is the statement of Genesis 7:19-20: “And 
the waters prevailed exceedingly upon the earth; 
and all the high mountains that were under the 
whole heaven were covered. Fifteen cubits upward 
did the waters prevail; and the mountains were 
covered.” 

You don’t need to be a professional scientist to 
realize the tremendous implications of these Biblical 
statements. If only one (instead of all) of the high 
mountains had been covered with water, the Flood 
would have been universal; for water must seek its 
own level—and must do so quickly. 

The phrase “fifteen cubits and upward did the 
waters prevail” does not mean that the Flood was 
only fifteen cubits (23 feet) deep, for the phrase 
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is qualified by the one which immediately follows: 
“and the mountains were covered.” Nor does it 
necessarily mean that the mountains were covered 
by only fifteen cubits; this would mean all ante- 
diluvian mountains were exactly the same altitude. 

The true meaning of this phrase is found in com- 
paring it with Genesis 6:15, where we are told that 
the height of the Ark was thirty cubits. Nearly all 
commentators agree that the phrase “fifteen cubits” 
in 7:20 must therefore refer to the draft of the Ark. 
In other words, the Ark sank into the water to the 
depth of fifteen cubits (just one half of its total 
height) when fully laden. Such information adds 
further strength to this argument for a universal 
Flood, because it tells us that the Flood waters 
‘prevailed’ over the tops of the highest mountains 
to a depth of at least fifteen cubits. If the Flood 
had not covered the mountains by at least such a 
depth, the Ark could not have floated over them 
during the five months in which the waters “pre- 
vailed” upon the earth. 


THE DURATION OF THE FLOOD 

Careful study of the Biblical data reveals that 
the Flood lasted for 371 days, or a little more than 
a year. Such a duration of time is entirely in keep- 
ing with the concept of a universal Flood, but 
cannot be properly reconciled with the local Flood 
view. While opinions of Christian scholars differ 
as to the general depth of the Flood (depending 
upon the altitude of antediluvian mountains), there 
can be no question as to its duration. Not only do 
the Scriptures inform us that the waters prevailed 
for five months (150 days), but also that an addi- 
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tional seven months were required for the waters 
to subside sufficiently for Noah to disembark in the 
mountains of Ararat. It hardly seems necessary to 
point out that a mountain-covering Flood of such 
duration must have been geographically universal. 


THE GEOLOGY OF THE FLOOD 

Since so many arguments against the universality 
of the Flood have been based upon supposed geo- 
logical objections, it is important to note that the 
Scriptures have something to say about geology too. 
Thus we read in Genesis 7:11 that “on the same 
day were all the fountains of the great deep broken 
up.” The phrase “great deep” (tehom rabbah) 
refers to the oceanic depths (compare Genesis 1:2, 
“deep”). Presumably, then, the ocean floors were 
uplifted sufficiently to pour waters over the con- 
tinents, in conjunction with those waters which were 
“above the firmament (expanse)” that poured down 
through “the windows of heaven” (Gen. 1:6-8). 


But most significant it is that these geological 
phenomena were not confined to a single day. Ex- 
amination of the text reveals that this breaking up 
of “the fountains of the great deep” continued for 
a period of five months; for it was not until after 
the elapse of 150 days that “the fountains of the 
deep ... were stopped” (8:2). The Biblical state- 
ments concerning the breaking up of “the fountains 
of the great deep” for a period of five months con- 
stitute powerful evidence for the absolute univer- 
sality of the Flood. 


THE SIZE OF THE ARK 

According to Genesis 6:15, Noah was commanded 
to make “the length of the ark three hundred cubits, 
and the breadth of it fifty cubits, and the height of 
it thirty cubits.” While it is certainly possible that 
the cubit of Genesis 6 was longer than the ordinary 
cubit used by the Hebrews, we shall base our calcu- 
lations on the 18-inch cubit. “According to this 
standard,” writes Dr. Alexander Heidel of the 


Oriental Institute of the University of Chicago, “the 
ark was 450 feet long, 75 feet wide, and 45 feet 
high, and had a displacement of approximately 
43,300 tons” (The Gilgamesh Epic and Old Testa- 
ment Parallels, 2d ed., p. 236). 

Thus, the Ark was a vessel of three decks with a 
capacity of 1.5 million cubic feet, a deck area total- 
ling 101,250 square feet, and a displacement of over 
43 thousand tons, nearly equal to that of the ill-fated 
Titanic. For Noah to have built an ark of such 
gigantic proportions for only eight people and a 
few animals from the Near East is quite fantastic. 
For those who take Genesis at face value, the very 
size of the Ark should effectively eliminate the 
local Flood theory from serious consideration. 


THE NEED OF AN ARK 


Not only would an ark of such size have been 
unnecessary for a local inundation, but there would 
have been no need for an ark at all! Dr. Henry M. 
Morris, Professor of Applied Science at Southern 
Illinois University, has expressed this argument: 


The entire Biblical record of the Flood becomes almost 
ridiculous if it is conceived in terms of a local Flood. 
The whole procedure of constructing a great boat, involv- 
ing a tremendous amount of work, can hardly be de- 
scribed as anything but utterly foolish and unnecessary. 
How much more sensible it would have been for God 
merely to have warned Noah of the coming destruction, 
so that he could have moved to another region to which 
the Flood would not reach. The great numbers of animals 
of all kinds, and certainly the birds, could easily have 
moved out also, without having to be stored and tended 
for a year in the ark! The entire story thus becomes 
little more than nonsense if it is taken as a mere local 
flood in Mesopotamia. (From a paper read at the 8th 
Annual Convention of the American Scientific Affiliation, 
September 3, 1953.) 


To my knowledge, no satisfactory explanation has 
ever been made for the construction of an ark by 
Noah “‘to the saving of his house” (Hebrews 11:7) 
other than on the postulation of a universal Flood. 
Until such an explanation is forthcoming, it must 
be conceded that the local Flood theory cannot be 
made to harmonize with Scripture. 


THE TESTIMONY OF THE APOSTLE PETER 


One of the most important Biblical passages re- 
lating to the magnitude of the Flood is to be found 
in II Peter 3:3-7: 

.. . knowing this first, that in the last days mockers shall 

come with mockery, walking after their own lusts, and 
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saying, Where is the promise of his coming? for, from 
the day that the fathers fell asleep, all things continue as 
they were from the beginning of the creation. For this 
they willingly forget, that there were heavens from of 
old, and an earth compacted out of the water and amidst 
water, by the word of God; by which means the world 
that then was, being overflowed with water, perished; but 
the heavens that now are, and the earth, by the same 
word have been stored up for fire, being reserved against 
the day of judgment and destruction of ungodly men. 

Peter is speaking of a day, future from his 
standpoint, when men would no longer think seri- 
ously of Christ’s Second Coming as a cataclysmic, 
universal intervention by God into the course of 
world affairs. And the reason for this skeptical 
attitude would be none other than blind adherence 
to the doctrine of total uniformitarianism, a doc- 
trine which maintains that natural laws and pro- 
cesses have never yet been interrupted so as to bring 
about a total destruction of human society and 
civilization through a supernatural act of God. And 
since this has never been the case in past history, 
why fear it will ever occur in the future? 

In answering these skeptics of the end-time, the 
Apostle Peter points to two events of the past which 
cannot be explained on the basis of naturalistic 
uniformitarianism. The first of these events is the 
creation of the world: “there were heavens from 
of old, and an earth... by the word of God”; the 
second is the Flood: “the world (kosmos) that then 
was, being overflowed with water, perished 
(apoleto)”. 

The second of these two events, the Flood, serves 
as the basis of Peter’s comparison with the Second 
Coming and the final destruction of the world. For 
even as “the world that then was” perished by 
water, so “the heavens that now are, and the earth,” 
protected as they are by God’s eternal promise from 
another aqueous cataclysm (Genesis 9:8-19), have, 
nevertheless, “been stored up for fire, being re- 
served against the day of judgment and destruction 
of ungodly men.” 

Let us now consider the implications of this 
passage with respect to the geographical extent of 
the Flood. In speaking of the events of the second 
and third days of creation, Peter uses the terms 
“heavens from of old, and the earth” in an ob- 
viously universal sense. Peter also uses the terms 
“heavens that now are, and the earth” in the strictly 
universal sense. Otherwise he would be speaking 
of the creation and final destruction of only a part 
of the earth! 
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Now note carefully that the single event which 
Peter sets forth as having brought about a trans- 
formation, not of earth only, but also of the heavens, 
is the Flood. The Flood constituted the line of 
demarcation between “the heavens from of old” and 
“the heavens that now are” in the Apostle Peter’s 
thinking. The Flood utilized the vast oceans of 
water out of which and amidst which the ancient 
earth was “compacted,” unto the utter destruction of 
the kosmos (not merely the oikoumene) “that then 
was.” Peter appealed to the Flood as his final and 
incontrovertible answer to those who chose to re- 
main in willful ignorance of God’s having at one 
time in the past demonstrated His holy wrath and 
omnipotence by subjecting “all things” to an over- 
whelming, cosmic catastrophe on an absolute par 
with the final day of judgment, in which God will 
consume the earth with fire and will cause the 
elements to dissolve with fervent heat. 


Now if the Flood was merely a local affair in 
Mesopotamia, as many contemporary scholars insist, 
it is dificult to see how Peter’s appeal to it would 
have any value as a contradiction of naturalistic 
uniformitarianism, which assumes that “all things” 
have never yet been upset by a universal catas- 
trophe. Nor is it easy to excuse Peter of gross 
inaccuracy when he depicts the Flood in such 
cosmic terms, in such an absolutely universal con- 
text, if it was only a local inundation after all. 

Thus the third chapter of II Peter provides 
powerful New Testament support for the geograph- 
ical universality of the Flood. Anything less than a 
catastrophe of such proportions would upset the 
force of Peter’s argument and negate the impact of 
his solemn warning. 


TOTAL DESTRUCTION OF THE RACE 

The seventh and final argument for a universal 
Flood is founded upon the Biblical testimony of a 
total destruction of the human race outside the Ark. 
This argument really consists of two parts: (1) the 
Bible teaches that all mankind perished in the 
Flood at Noah’s time; and (2) the human race had 
spread far beyond the Mesopotamian Valley, if not 
around the world, by the time of the Flood. 

For lack of space, I must simply outline the 
various supporting arguments under each of these 
headings. First, there are at least four Biblical 
reasons for the necessity of a total destruction of 
humanity in the days of Noah: (1) since the stated 
purpose of the Flood was the punishment of a sinful 
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race, this purpose would not have been accom- 
plished if only a part of humanity had been af- 
fected; (2) the fact that the Flood destroyed the 
rest of mankind is greatly strengthened by repeated 
statements in Genesis 6-9, I Peter 3:20, and II Peter 
2:5, that only Noah and his family were spared; 
(3) our Lord Jesus Christ clearly stated that all 
men were destroyed by the Flood (Luke 17:26, 27) ; 
and (4) the covenant which God made with Noah 
after the Flood becomes meaningless if only a part 
of the human race had been involved. 


In addition to these arguments for the total 
destruction of humanity, I would like to suggest 
three reasons for believing that the human race 
could not have been confined to the Mesopotamian 
Valley at the time of the Flood: (1) the longevity 
and fecundity of the antediluvians would allow for 
a very rapid increase in population while the pre- 
valence of strife and violence would have tended 
to encourage wide distribution rather than confine- 
ment to a single locality; (2) while 1656 years 
under such conditions (or even under modern con- 
ditions) would have provided ample time for the 
populating of the entire earth, allowance must be 
made for the possibility of an even greater length 
of time than 1656 years between Adam and Noah 
because of gaps in the antediluvian genealogies; 
and (3) evidence from paleontology tends to sup- 
port a very wide distribution of the human race at 
the dawn of history rather than a localization within 
the boundaries of Mesopotamia. 


These basic arguments, if carefully weighed by 
Christian thinkers, should prove to be sufficiently 
powerful and compelling to settle once and for all 
the long-debated question of the geographical extent 
of the Flood. 

This is not to say, however, that a universal 
Flood presents no serious scientific problems to 
the modern mind. In other sections of my disserta- 
tion on The Genesis Flood, | have sought to answer 
some of these problems in the light of recent scien- 
tific research and Biblical exegesis. But I do feel 
that no problem, whether scientific or philosophical, 
can be of sufficient magnitude to offset the combined 
force of these seven Biblical arguments for a geo- 
graphically universal Flood in the days of Noah. 


THE INTERPRETATION OF UNIVERSAL TERMS 

One objection often raised against the Biblical 
evidences for a universal Flood is that universal 
terms, such as “all”’ and “every” need not be under- 
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stood in the strictly literal sense. For example, 
when we read in Genesis 41:57 that “all countries 
came into Egypt to buy grain,” it obviously does 
not mean that people from Australia and America 
came to Egypt for grain. And similarly, the state- 
ment in Genesis 7:19, that “all the high mountains 
that were under the whole heaven were covered,” 
may be interpreted to mean some high mountains 
under part of the heavens. 

At least two major considerations render the 
seeming logic of this argument untenable. First, 
the whole tenor of the Flood account demands that 
the universal terms be taken literally. The analogy 
with Genesis 41:57 breaks down here because the 
constant repetition of universal terms throughout 
Genesis 6-9 shows conclusively that the question of 
the magnitude and geographical extent of the Flood 
is not merely incidental in the mind of the author, 
but is rather of fundamental importance to the en- 
tire Flood narrative. In fact, so frequent and varied 
are such universal terms and so tremendous are 
the points of comparison (“high mountains” and 
“whole heaven”) that it is difficult to imagine what 
more could have been said than actually was said to 
express the concept of a universal Flood. This point 
has been strongly emphasized by famous Hebrew 
scholars such as M. M. Kalisch and Samuel R. 
Driver and it cannot be ignored by those who take 
the Word of God seriously. 

More important, however, in deciding the signifi- 
cance of the universal terms employed in Genesis 
6-9 is that the physical phenomena described in 
those chapters would be inconceivable if the Flood 
had been confined to one section of the globe. 
While it would have been possible for a seven-year 
famine to grip the Near East without affecting 
Australia and America (cf. Genesis 41:57), it 
would not have been possible for water to cover 
even one high mountain in the Near East without 
inundating Australia and America! 

Therefore the argument for a limited interpreta- 
tion of universal terms in Genesis 6-9 fails to do 
justice to the demands of exegesis and science, and 
must therefore be rejected. If language means any- 
thing at all, and if the Bible is to be acknowledged 
as the Word of God, then we must adjust our think- 
ing to the astounding fact that a mighty deluge of 
waters once covered our entire planet for a year, 
destroying all air-breathing creatures outside of an 
Ark, “wherein few, that is, eight souls, were saved” 
(I Peter 3:20). END 
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e Inter-Varsity chapters at the Madison and 
Milwaukee branches of the U. of Wisconsin held a 
week-end conference on the theme, “What God De- 
mands of Christians on Campus.” Dr. John Alex- 
ander, faculty sponsor at Madison, was the principle 
speaker, assisted by Maj. William Whittington, 
sponsor at Milwaukee. Discussions included: the 
fruit of the Holy Spirit, practical campus evan- 
gelism. 


e Walter Liefeld lectured five nights at the IVCF 
Cornell U. campus-wide mission in March. There were 
fraternity, sorority, dormitory and ROTC discussions. 


e Nearly 100 students attended a hobo party 
designed to introduce new students to the 1vcF chap- 
ter at the U. of California, Santa Barbara. Plans for 
the semester were made at an all-day executive com- 
mittee meeting, attended by 20 cabinet members 
and committee chairmen. 


e The Nurses Christian Fellowship chapter at Orange 
Memorial Hospital, Orange, N. J., meets every Monday 
night for an hour of hymn singing and Bible study. 
Leadership of the discussions is rotated. 


e The Minnesota Christian Fellowship (ivcF at 
the U. of Minnesota) focused attention on world- 
wide needs during February, with programs on 
“Urbana Revisited,” “Missions Work Today,” and 
“Local Churches Abroad.” The latter was presented 
by a group of international students. Both the Min- 
neapolis and St. Paul campuses were represented. 


e@ The Westminster Missions Fellowship (Foreign Mis- 
sions Fellowship at Westminster Seminary, Philadelphia) 
is continuing its study of Mission Fields Today. The group 
also is compiling an extensive supply of literature on 
mission needs around the world. Three missionaries have 
visited the campus: Rev. William R. Buchanan, Dr. Philip 
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W. Grossman, and the Rev. Arthur F. Glasser. 


e Regional Secretary James Nyquist spoke on 
“Knowledge and Obedience” at a Wisconsin con- 
ference for new IVCF groups and “lone witnesses.” 
Eight smaller schools were represented. God gave 
a vital time of intercessory prayer for these cam- 
puses and for others not represented. 


e The Nurses Christian Fellowship group at St. Boni- 
face School of Nursing, Manitoba, Canada, sought to in- 
terest new students with an evening of toboganning and 
refreshments. Prior to the party NCF officers invited each 
Protestant student. The project resulted in much new 
interest in NCF at the school. 


e Several families in Indianapolis are taking 
steps to reach international students. Progressive 
dinners have been used to introduce many from 
overseas to the families. These are preparatory to 
specific invitations from individual families. Five 
families have purchased adjacent lots for homes, 
to be supplemented by recreational areas, looking 
toward conference use. Regular prayer meetings for 
internationals are being held. 


e IVCF at Kent State U. (Ohio) sponsored a week of 
lectures for high school students. Topics included: ‘‘What 
is a Christian?’’ and “How Does a Person Become a 
Christian?’’ Ten students came to faith in Christ during 
the week. Three others have made commitments since 
then. 


e Graduate, faculty and student officers’ work- 
shops were inaugurated in Western and Central New 
York State in March. Faculty and grads met on 
Saturdays, 2-8:30 p.m., students on Sundays, 2-5 
p-m., to determine responsibilities, policies and spir- 
itual issues. 

(Continued on page 36, column 2) 








